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YOUNGER PART OF CALVt- 
NISTICAt BELIEVERS. 

My Christian Brethren, 

LET me requeft you to read 
the three farft of thcfe pa- 
pers with attention and impar- 
tiality. It will not take up much 
of your time ; and it may be of 
ibmc fervice to you : which conf- 
ederation is my reafon for aiking 
the favour. Whoever attempts 
to re&ify the miftakes of others* 
Should efteem it a favour, if he 

fet a patient hearing : becaufe 
& /kerns to arrogate fuperiority to 
himfelf. 

I believe that many of you 
aw pious and good* almo' mis- 
taken 
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taken in feveral articles which I 
conceive to be of great impor- 
tance- but not important e r 

nough to fruftrate your falvation. 
While he is really upright, I am 
well aflured, a man will never 
be condemned for miftakes by 
his Maker, however his fhort- 
fighted fellow creatures may 
think fit tp treat him. 

You will partly underftand 
what I think of your cafe, when 
I tell you I apprehend it to be, 
in one view, exactly fimilar to 
that of a man, wha profefles 
great veneration for fome excel- 
lent perfonage, and, aiming to 
ipeak in his praife, fays fome 
'good things of him \ but many 
others very bad, and very disho- 
nourable. The man's mind 
(from whatever caufe) is unhap- 
pily 
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pily diftorted : but his intention 
is perfedtly good ; and therefor© 
it is impoffible that fuch an ex- 
cellent perfonage fhould regard 
him with anger. If this opi- 
nion of mine be thought harfli *, 
I would wifli you to confider the 
reafons which have induced me 
to take it up. You will find 
them in the three firft of the 
following papers. And, lhould 
you take the trouble to read the 
other two, I hope it will do you 
no harm. 

I addrefs myfelf particularly 
to you, my young friends, be- 
cause your prejudices are more 
likely to be removed, than if 
they had been of longer ftand- 
ing. What is offered, however, 
may be of ufe to fome who are 
very; differently minded from 

you. 
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you.*— If I know any thing 
of my own heart, my motive 
for making thefe papers public* 
is a defire to promote genuine re» 
Upon. Should they effed this* 
in any degree* I ihould account 
xnyfdf 'very happy: happier than 
*' they, whofe corn* and wine, 
*« and oil, are increafed." Ac- 
knowledging rayfelf very un- 
worthy of fuch happmefs, 1 
humbly commit this little at- 
tempt to the care of that moft 
wife and gracious Being, who 
direfe the affairs of this, and 
all other worlds, and " without 
** whom not even a fparrow 
m ffl& to the ground/' 
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QUESTION, 

WHETHER, 
REASON BE THE PROPER JUDGE OF 

SCRIPTURE ? 

/^JHRISTIANS receive the 
Bible as containing a divine 
revelation ; and the followers of 
Mahomet pay the fame reipedt to 
the Koran. Now I would beg 
leave to enquire, how is either 
B party 
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wifli a perfon of this fort to tell 
how that can be a revelation 
which cannot be underftood. Arid 
why does fuch a perfon prefer 
the Bible to the Koran ? If you 
were to afk him, I doubt not, 
he would very readily affign you 
a reafon ; and moft probably it 
would be drawn from the fupe- 
rior excellence of the Bible ; 
though, at the fame time, he 
would tell you, That reafon is no 
judge of the contents of the book 
which be prefers i. And, not- 
withftanding this/r/w/p/*,which 
he thinks to be of the greateft 
importance, he would not fcru- 
pie to give you his reafohs, why 

he 
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he- differs from fbme of his fel- 
low-chriftians with refpeft to 
various points of dodtrine. What 
is this man doing ? Certainly he 
is reaibning concerning the doc- 
trines of fcripture : and that 
dodtrine he reje&s (as not fcrip- 
tural) and this he receives.—- 
Why ?— Becaufe he thinks he 
has reafon. 

If the fcriptures be not cog- 
nizable by any faculties we pof- 
iefs, to what end fhould we ftu- 
dy them ? And how are we in 
any fort blameworthy for not 
obeying the gofpel ? Since we 
fannot obey what we cannot un- 
B 3 derjland. 
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Idetfltind. " But <we rrray-urf- 
*« derftand when effli'^tehed'ty 
*« the grace of 'God, ffough 
"hot 'before." Yet'ho'wilbwe 
know that 1 the "ever ' fteileti ! Gd'd 
cloth at' all cbrfirndhlcate hls-fti- 
Huerice, Further 'than 'to rn"a1rj:- 
tain our'exiftehce ? 'If 'fceteiriie 
tells us'he doe's ; l h6w'do l we 
know the Bible tells us fo, tui- 
lefs when we read that book we 
■mtttdnd'ti? If l we' m^not bn- 
*d6fflan'd : it, ! we darihtft $6t btfr 
iKferrfttfioh ^rorh thehBe. If 
•Jfca'Have had' W particular T revela- 
*tion Fr6m GbH, ^afcqtlairitfng y&a, 
"Wat' Mire h 'Wfeviigfidiifn'iBe 
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Bibky be ;fo good as to give us 
proof. 

:SttouLD it be &id, " We 
* c a*e all endowed (either natu- 
** ralfy or fupernaturally) with 
* € a capacity to underftand from 
%< the word of God thus much. 
" That there is a great deal to 
€€ be4trtown, in order to falva- 
" tion, which (though found in 
*' * the Bible) cannot be under- 
* € ftood without a further.fuper- 
** .natural revelation :"— -I,muft 
confeJ($,-fbr; my part, that.I have 
stot th#s capacity. And I am 
ffcrfwded, whatever uny man 
xnjy. iaagine,. neither has he. If 
B 4 he 
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he has, he can make it evident 
to all candid people, that the 
propofition here mentioned is 
warranted by the Bible : for I 
fuppofe him to acknowledge we 
are all able to judge of this 
matter. 

In the mean time, it fhould 
feem, that, as rational beings, 
we are capable of perceiving the 
eftablifhed meaning of language, 
of difcerning between truth and 
falfehood, and of judging con- 
cerning moral good and evil. 
This power we ufe when read- 
ing any book whatever ; and by 
this power we are enabled to un- 

derftand 
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derftand the contents of the 
book, to judge of its dodbines, 
whether they be true or falfe * 
and of its moral tendency, whe* 
ther it be good or otherwife. If, 
then, this power belong to us, 
as rational beings, how can it be 
fuppofed, that we are naturally 
unable to underftand the Bible ? 
It is true, there may be fome 
things in it which we fhall ne- 
ver underftand. If fo, it is the 
fame to us as if they were not 
there. They cannot be needfuj 
for us to know. 

I would, by no means, fup- 
prefs that formidable objection. 

" If 
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u If feafon "be jabk to deter- 
4t mine the fenfe of icripturq, 
4€ why'fliould wepraytfbraffifc- 
" ttflce?" In reply to it, I 
would beg leave to offer the 
following obfervations. 

"it* the firft place I would ob- 
fertfe, it is univetfally agreed 
among Chriftians, that in the 
Bible we have a divine revela- 
tion. But, 

Secondly, An uninteiligiNe re- 
velation is a contradiction as grofs 
as poffible. 

y TfitKJ)LY, 
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*Tri ikd ly, Becaufe ariian can 
do itidre When affifted, ihin 
When he'Ms hohe^tolicflp 'hiiii, 
it does not Tollbtv, that if he has 
jftrafliftahce K'e can db "nbthfagi 
but -'tile colitrary J folIbws, or 'te- 
ther 'is implied ? in the tiritis. 
AfllitdhVie always fUppcifes the 
'ctiMtorrifig agency of the petfdn 

'Fourthly, What ever know- 
ledge we get from the fcripture 
Tiy divide affiftarice, this know- 
ledge inuft ; perfe&ly correfporid 
with' the plain and obvious prin- 
ciples of reafon. To make this 
evident I would obferve, 

Fifthly, 
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. Fifthly, Should any one 
fay that, being divinely illumi- 
nated, he was thereby enabled to 
know, from fome obfcurc paf- 
iage of fcripture— That one in- 
telligent being may wantonly 
torment and perfecute another, 
and, in fo doing, a£t confident- 
ly with the moft perfed: re&i- 
tude— This would be a dread- 
ful miftake indeed. And now, 
what determines this to be a mif- 
take? Doubtlefs it is reafon, 
with whofe plain principles the 
doctrine of this enlightened per- 
fon clafhes, and will not corres- 
pond. 

From 
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From thefe obfervations it ap- 
pears, that (altho* much more 
knowledge may be gained from 
the fcripture by divine afliftance. 
than without it) the meaning of 
fcripture muft be determined by 
req/btt in the laft refort. 

The gofpel is generally re- 
ceived in England as a divine re- 
velation of truth and duty. But 
a native of this country, who 
fliould receive it for fuch with- 
out apy better reafon (a remark 
which has often been repeated) 
would adt an exceeding weak, 
and a very criminal part. There- 
fore, although a native of this 

country r 
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coyatry, tana bpiyid tp enquire 
alter better reafp&s v^hereoa to* 
build my faith. And I.%ppp?r- 
henil (waving aH o^grs) t]^e t^gk 
beft proofe that\ the gofpol i& a, 
d&iae revelation, ace drawn, fflQPX 
its internal cbar after > witb re- 
gard to truth and moral tenden- 
cy, dfid 6;<M» its *$$* in a mo- 
ral view upw thpfe who J^sx? 
inoft ijncerely received it-— rr 
Thefe two articles beiag qon- 
nefixdwit&tepretenfions. Withn 
out the£ proofs all others ax& 
vain. Thefe are obvious ; others 
remote. 

But 
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But now* how aa*I to judge 
concerning the internal ckaraf-* 
ter of the gofpel* unlefe I bring 
it to the teft of my reafon ? D^ 
Poddrid^e '%s oae of the beft 
proofs is diawa from £*«? * yet 
this, he affirms, muft not be 
brought to the teft of reafon. 
If 4b, I am utterly ignorant whe- 
ther it be excellent or otherwife : 
and I am equally ignorant, whe- 
ther the gofpel has had a good a* 
a bud effect on thofe who have 
cordially received it. If the 
Teport of reafon merit no regard, 
I am unable to tell you which 
book is moft valuable, the Bible 
or the Koran : J know no dif- 
ference 
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ference between Jefusand Ma- 
homet; between a Christian and 
a Turk*; between a perfon 
whom I judge to be religious 
and good, and another whom 
I think to be impious, wicked> 
abandoned. 

But, whatever refped: may 

be due to great names (and there 

are few names I venerate more 

than Dr. Doddridge's) as a rea- 

/enable being, I am confeious of 

* I would be far from intimating that 
a Turk, hecaufe a TurJk, is therefore a 
bad man: but 1 believe there has been> 
and there is, much greater, much more 
exalted virtue among Chriftians. 

a law 
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a law concerning good and evil 
written upon my HEART*. 
Now who, I pray, infcribed it 
there but the ever blefled God, 
to whom I owe my nature ; fee- 
ing he is the author of univerfal 
nature ? And if this law be his 
infcription, is it not, then, in 
the higheft degree, facred and 
inviolable ? It is : and, of con«- 
fequence, " Woe unto them, 
€€ who, [prefumptuoufly] put 
" evil for good, and good for 
f € evil" ; To this facred Jaw I 
am indifpenfibly obliged to bring 

* See Paul's Epiftlc to the Romans, 
chap. ii. ver. 14, 15. 

C what- 
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whatever book it is which is faid 
to contain a divine revelation* 
before I receive it as fueh : and 
by this law I am indifpenfibly 
obliged to judge of the effe&ts 
fuch a book produces on thofe, 
who cordially receive the reve- 
lation which it is faid tocontaia. 
It would be a crime of the firft 
magnitude to acknowledge a 
book to be of divine authority* 
when condemned by the law I 
am fpeaking of, as a wicked 
book : and if not an equal crime* 
it would yet be a very great oac> 
to efteem and treat a man as good 
and juft, when, by this law, 
condemned as a wicked and un- 
righteous 



Pruper Judge of Scripture ? 19 
righteous perfon. This, then, 
is the tefi whereby we are to de- 
termine the charaSier of the 
gofpel, and of thofe who receive 
it. But certainly this was not 
thought the proper teft by a 
gentleman who, to exprefs the 
greatnefs of his faith, declared 
to me, that if the Bible had af- 
firmed concerning black, that it 
was white, he would have be- 
lieved it : though (I apprehend) 
his zeal confiderably exceeded 
his ability. 

For my part, I am weH 
corfvinced of the divine excel- 
lence of the gofpel. The voice 
C 2 of 
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of reafon hath convinced mc. 
To it likewife I owe my convic- 
tion, that Chriftianity hath ren- 
dered its genuine difciples more 
like, than any other perfbns, to 
the amiable original of all ex- 
cellence. 1 fay, however 

wickedly many have adted while 
they bore the Chriftian name* 
reafon hath convinced me, that 
human nature was never fo a- 
dorned with moral beauty and 
dignity, as among Chriftians, 
Yet I fincerely refped: the cha- 
racter of an Aurelius, a Timo- 
leon, a Phocion, &c. &c. 

From 
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From the Chriftian revela- 
tion, it fhould feem that the 
human race was left in a ftate of 
weaknefs, that thereby we might 
be engaged to look up to our 
heavenly parent for his kind af- 
fijtance* which he hath declared 
himfelf much readier to grant 
us, than any earthly parent can 
be to give good things to his 
children. And it fhould feem, 
that our natural weaknefs doth 
imply an inability clearly to dif- 
cern religious truth by natural 
light. But fome there are, who 
fay, we can no more difcern re- 
ligious truth, till we receive 
power by a divine operation up- 
C 3 on 
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on our minds — no more than a 
blind man can behold colours or 
fhapes. Therefore, fay they, 
before we are thus divinely 
wrought upon, the Bible -is un- 
intelligible to us. Befide what 
I have already advanced againft 
this ftrange opinion, I beg leave 
to offer the following paffages of 
fcripture : though it may be al- 
ledged, that I do not under/land 
thefe pajfages. If I do, they 
acquaint me, that revelation gives 
men an opportunity to exercife 
a faculty which they poffefled 
previouffy to the revelation. 

Our 
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Our blefled Saviour tells Ni- 
codemus, that, " light is come 
€ * into the world, and men lo- 
« ved darknefs rather than 
u light/' Now where the or- 
gans of vifion are wanting, the 
light is of no uje; and a perfon 
who has them not, is not at li- 
berty to cboofe between dark- 
nefs and light. I argue, there- 
fore, that men were in a capaci- 
ty to fee the light , that ifc, to un- 
derhand the gofpel. " The grace 
<« (or, as it is generally explain- 
4€ ed, the gofpel) of God, which 
« bringeth falvation, hath op- 
* € peared to all men," as Su 
Paul declares to Titus. Now, 
C 4 what- 
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Now, feeing we are qualified < 
as rational beings, to judge con- 
cerning true and falfe, good and 
evil: and feeing we know not that 
any thing is true or falfe, good 
or evil, but as the voice of rw- 
Jbn pronounces concerning it * : 

and 

* One would think that neither of 
thefe two articles could be denied by any 
fober rtian, when, at the fame time, he 
nfes his rtafm in determining of true and 
faJfc, good and evil; and never deter- 
mines but according to the verdift of his 
reafon. No matter whether the determi- 
nation be right or wrong. There is true^ 
and there is falfe reafoning. The wild- 
eft enthufiaft fays, " The fcriptures, are 
«* true; my opinions are fcriptural; 
* c therefore they are true." Again; 

" My 
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and feeing the above quotations 
fo plainly indicate the following 

propo* 

" My afie&ions are moved) therefore 
" God is prefent with me in afpecial 
< c manner- 99 Again ; <c The fcriptures 
€c teach that reafon is no proper judge of 
<c revelation, and that the natural dilates 
" of reafon zre/alfe : the fcriptures are 
" true ; therefore I conclude that reafon 
" is no proper judge of revelation, and 
<f that when reafon prefumes to fay, this 
«< is good, and that is evil, it fays falfe. 
<c Moreover, becaufe the fcriptures of 
" truth teach me, that what reafon calls 
u evil, is, in reality, perfeftly good, I 
" conclude it is fo j (ex. gr.) Becaufe 
" the fcriptures teach me, that it was 
" perfe&ly confiftent with the divine 
" goodnefs to create innumerable mul- 
t* titudes of men for tUrnalandmoJl ex- 

" qutfite 



£> Wbiihtr Reason be the 
one man from another; and, fo 
good, that he could fee and 4if- 
tiaguiih every thing about him, 
IS far as needful to make his life 
comfortable, and enable him to 
ck> his proper bufinefs ? If the 
mm stigbt were like other men's 
6gbt, I think it wft be aUow- 
&d» that fuch a declaration would 
not prove him 4 proud mem: 
aeither would it prove him fuch, 
if, when a perfon fhouH teii 
him he was unable to dtftinginA 
* man from a tree, &c. he 
Should ftiH perfift to declare hirn- 
fclf able. And certainly one is 
no more proud for faying that 
bis. ret/an is able to diftinguifh 

true 
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true from falie* and good from 
evil, which is the proper office of 
bis reaJbnr—riQ more proud than 
he would be for faying, that his 
dye was able to di&nguilh a maa 
from a tree, or one man front 
another, which is the proper of- 
fice of hk eye. if my oppo- 
nent fhould ftill infift, « That 
€€ whatever a man's eyes may be> . 
€€ his reafon is blind? after beg- 
ging the favour of him to read 
this paper over again, I fhould 
content myfelf wkh obferving, 
that while men, as men, arccon- 
fcious that they poflefs a faculty 
which diftinguilhes true from 
falfe, and good from evil, even 

as 
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as they are confcious that they 
poflefs bodily organs *, which 
dilHnguifli a man from a tree, 
and one man from another, they 
ought to let none perfuade them 
they are under a dclufwn, any 
•more than they would let fome 
perfons, who are fo unhappy as 
to have the jaundice, perfuade 
them that they do not fee the 
true colour of obje&s. This 
companion indeed does not fuit 
exadUy; becaufe reafon is af- 
ferted to be not only di/ordered, 
but dead with refpedt to religi- 

* I am aware that, philofbphicalljr 
fpeaking, it is not the eye, but the foul 
which diftinguUhes. 

011S 
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ous and ' fprritual objedls.— — 
The more aftoriifhing that rea- 
fonable beings -fhould give cre- 
dit to fuch an extravagant afler- 
tion. 
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PHEMXU TO THE 

Rev, Mr. MASON'S TREATISE; 

O N 

SELF-KNOWLEDGE. 

IT is pity, that a book €o ex- 
cellent as this fhould have 
any blemifh; but we are well 
apprized, that every work of 
man is liable to imperfedtion : 
indeed we cannot doubt, that it 
is fairly chargeable upon every 
human production . Therefore* 
I hopfe that no candid perfon will 

think 



i 



tj^w^i xp&wptfhy.Qf bl^ixe, if, 
wl$s in general Igreajtly xefpsft 
tips q^cftlen^ boplfc J take tfc$ 
I&esjty tp ifttimue, that it conr- 
tain^ iptpe. tfripg* mifia^ed foy 
truths. That this is really the 
cafe the reader (Ljaerfuade my 
fclf ) will difcern, if he will take 
the tjrouble to compare wh^t the 
author hath faid with what here 
follows. 

App, I beg leave to enquire, 

Qjje«. x . .Is ip npt plainly our 

duty to endeavoijr fincerely to 

underftand the truth, and then 

to receive it in the love of it ? 

D 2 Qu. 
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Qu. 2. Can we perform thifr 
duty, unlefs we examine, with 
care and ferioufnefs, all and e- 
very of thofe religious dodtrines 
which we profefs to believe ? 

Qu. 3. Can we retain fuch 
dodtrines as will not endure exa- 
mination, and yet retain a good 
confcience? 

Qu. 4. Is it fufficient to make 
a dodtrine to be true, that- we 
are told it is a true dodtrine, and 
it is a very wicked thing to be- 
lieve otherwifc ? 

Oh. 
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Qg* 5. Do we not certainly 

know that ten and ten are, and 

that ten and five are not equal to 

twenty? 

Qv. 6. If the reverfe were 
iaid to be affirmed by holy writ, 
ought we not to rejeft fuch an 
interpretation as manifeftly falfe, 
and impojjible to be true ? 

Qu. 7. Are we at all more 
certain that ten and ten are, and 
that ten and five are not equal to 
twenty, than we are certain that 
what is natural is, and for ever 
muft be effentially different from 
what is moral ? 

d 3 Oh- 
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Qfr. 8. Is any one a wfc&ed 
man, becanfe Ihs comple&km'iii 
natorafly -a dark, and hot a/3te> 
completion ? 

Qv, 9. Is it Hot "equally na- 
tural for a man to litftte ft d&feftn 
ttimpk&ion, and certain dppitiies 
vti&ptiffiom? 

Qu. io. What reafon can be 
affigned why natural exfdrtial 
tompTeaftm mould n6t> aftd yet 
haCural paffions and appetite* 
jhotild conftitute a man wicked* 
or bad, or morally depraved? 

<5£. 



Qu, it. As we fee »t ©fice, 
intoitively,that itisabfcliitefy/*- 
pqffible for two and two to makft 
,/fo*j do we not, in the very 
feirie mariner, fee that it is ab- 
fftfift&y impoffrble for completion, 
61 Modify figure, or Under/landing* 
(whether great 6t (mall) or for 
appetite* tit mftitiff, or £*$&*» 
at for tejr thing ftArufeAL, to 
make a man either Wicked Ot 
good? 

Qg. ia* Can any thing con- 
ititute one a W man, but the 
*Ag# of liberty ? 

D4 Qjr. 
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Qu . i $. Is it not the right 
ufe of liberty only, which con- 
ftitutes one a gW man ? 

. Qu. 14. If it be impoflible 
that any thing natural fhoulel 
conftitute one a bad man, is not 
the dodxine which aflerts that 
the human nature, as fucb> is 
morally porrupt or depraved, iVkh 
pojfible to be a (rue doSirine ? 

Qu. 15. Is not the ever blef- 
fed God. the author of univerfal 
nature, and therefore bf the 
human nature ? 

Qu. 16. Is it not moil rea- 
fojiable to thijik, with Job, that 
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we are the workmanfhip of God* 
by himfajhioned in the womb ? 

Qv. 17. Suppofing (however 
abfurd) that the firft man's tranf-. 
greflioh conftitiited the human 
nature a wicked nature ; who can 
underftand the . difference be- ; 
tween upholding mankind in a 
capacity, to propagate a wicked 
nature, and creating a nature 
originally wicked. . ' - 

Qu. 18. What reafon can be 
given why beings fhould not be 
placed originally in a ftate of 
probation ? 

OH. 



< ■ > Qu. 19. Why fhould it be 
thought, that human appetite* 
and paflions are in the leaft a»- 
fuitabk to a ftate of probation ? 

Qu. 20. If a man defcrves 
punifhment, is it not becaufe he 
is an offender § 

Qu. 21. And Should any 
other being voluntarily endure 
puniffiment for him, would that 
make him not an offender, and 
fo not funijhable ; or would he, 
hf necejjity, be ftill an offender, 
and fo ftill punijhable yfnecejfiiy t 

Qv. 22- Doth not juftice 
plainly require that the often- 

s der, 
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a*f, *rid the o#ender Mfy $ 
fhould t>e pura&ed ? 

! '<&. 23. Odih not jttftke 
plainly/orM/to punifhthe /*- 

Qb. i4- If it be allowed that 
ftiMctferWk'to punifh the fa 
nocent, ftow is it poffible that 
jttftide ftiould btJatisJieJVy that 
very thing which it forbids t 

tjtr. 25. IsituiuverfaHy trt^, 
oYunfoerfally falfe, that^hetncte 
ttoferitoi a belrig toljeptaifhed, 

Qu. 



44 Hints pr$fixtin Mr. Mason^ 

Qv. 26. Is it not moft evi- 
dent that, if a being be puniiji^ 
ed without any other reafon than 
his con/ent, the punifhment muft 
be inconfiflent witbjuftice ? 

Qv. 27. If (as it fliould feem) 
m innocent ieifig, though he 
conjhit to be punifhed, cannot 
be in jufiice punijhable-, if the 
only righteous ground of a be- 
ing's puniihment be bis vwn of- 
fence ; if the punifhment of an 
innocent being (tho' the thing 
: were in itfelf right) cannot 
make an pffender not punifhable ; 
doth it not follow, that the doc- 
trine 
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trine which afferts thefatisfaSlion. 
of jujiice by vicarious punijlment> 
is a d6&xinc falje and erroneous ? 

Qu. 28. If in oppofition to 
reafbn, we believe that the hu- 
man nature, as fuch, is a wicked 
nature 1 if webelievethat the mere 
confent • of an innocent being to 
be punifhed renders him properly 
and truly punijhable ; if we be- 
lieve, that the punifhment of 
fuch an innocent being may 
make an offender punijhable no 
longer-, why then are we not 
confident enough to fhew our 
oppofition to reafon, and our 
contempt <?f it. in every inftance $ 

par- 
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partia^arjy -by Qedanag our- «a- 
feigaed, aJjTeat a^d coaienf to 
fpch proportions as tjjefcj that 
a body moving from one point 
to another in a crookedlwz, goes 
tibe neareS.-w^i. that, it i& wry 
gobble, for a. thing to he. and 
^ to be, at the iame time; 
that the moil; n3irtuous,zsAex- 
qeUm m$n are tke fitttfi to Jit 
begged * and that the verieftW- 
hiwrU&t&i fitted to k •honoured 
twd.re'wardfdZ 

In iincerity and uppightae& 

tod with a vievyr to ferve the 

Chriftian caufe, I have o#we4 

the preceding queries, I, am 

per- 



£erfu*ded th»fc all religion, as 
fer as it is genuine, is a reafona- 
HcJenricc : and this pcribafion 
was the ground of my attempt 
to roftjfy, by a few hints, Mn 
M— *s miftake, concerning die 
human nature ; which he re- 
prtjfsnfe a& morally corrupt in 
ifi&fjpmce : and concerning hu- 
man ^Ivation, which he teachet 
klhcx£feO:o£ the vicarious fttf* 
ferings of our, fikfied Saviour* 
What has been fuggefted, per- 
ils, will be fevrerely condemned 
by thofe, who, fpeakipg in a 
1^ foine what lof ty f call them- 
felves orthodox (tjiat, is iufalli* 
ik) men v But, at lea& th?re 

are 
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are Jbme men truly wife and 
^ood, I hope many, who will 
not condemn it : my own heart 
approves it : and the omnifcient 
judge knows my upright in- 
tention. 

It will be obferved, that the 
firft four queftions have not the 
lefs weight for intimating no- 
thing very different from Mr* 
M— 's fentiments. 

And I beg it may be ob- 
ferved, that if it be admitted 
(agreeably to what is intimated 
in Qu. 12 and 13,) that our 
moral character isfolefy confti- 

tuted 
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tuted by the ufe we make of 
our liberty— ^this by no means 
excludes the. value of evangelic 
cal privileges, for which we can 
never be thankful enough. But 
it is obvious, that thefe do not 
render one 4 good man: it is the 
improvement of thefe. If they 
are abufed, the man is worfe than 
if he had never enjoyed fuch 
privileges. 

Ne e d I beg it may be obferved, 
further, that the gofpel fufFers 
no difparagement by our dis- 
carding the notion of vicarious 
puni/bment ? A notion unworthy 
of the glorious gofpel, andy^- 
E . reign 



reign to iu Our fdvttkxi is ftot 
founded on vicarious ptwtjbment f 
but on the obedience and wrtii* 
nefs of our blefied and benevo* 
lent Saviour. He was obedient 
even unto death* And there* 
fore* for bis Jake, and in hmoar 
ef bim, penitent finners, wbfr 
return to the path of f ighteouf* 
nefs, are not only forgiven, but 
are admitted into, eternal life,; 
which, whoever enjoys, he re- 
ceives it as " the gift of God, 
«* through Jefus Chrift our 
** Lord j" who, according to the 
wifdom and the grace of God> 
tiyed for %$» $od died for us* 
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whofe name we ought evermore 
to honour and blefs. 

Havi*J<3 pnrfentedthefe Hints 
to the Reader, I do, now, cai 1 -* 
fcefily recommend to him this 
excellent book : and may the 
great and good God help him to 
grofit by it I 
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AFTER endeavouring to 
^ fhew that Mr. M— s iio- 
tion of our, falvation by Jefu* 
Chrift (tho* efpoufed by many 
very refpettable perfbns befides 
himfelf) is a mifiaken notion, it 
feems, on further consideration^ 
incumbent on me to exprefs a 
little more fully what I take to 
be the fcriptural falvation. 

It is, in my apprehenfion, 
twofold. It confifts t firft, in 
that light or inftru&ion which 
"Chrift brought into the world, 
together with the powerful in- 
fluence 
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jiuence of his fublime example ; 
whereby men are, or may be 
{aved, from ignorance, fuperfti- 
tion, folly and wickednefs ; and 
whereby they are, or may be 
made partakers of that happi- 
nefs, which is derived from ge- 
nuine religion only:— — here, 
Ukewiie, are included all thofe 
illuftrious privileges freely be- 
ftowed upon profefling Chris- 
tians in common, and intended 
as means of improvement; fi- 
milar to thofe conferred upon the 
Ifraelites, and intended for the 
fame purpofe *. This is pro- 
perly falvation. In this fenfe, 

• Se$ Taylor on the Romans* 

J2 3 how- 
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however, none can" receive be* 
nefit from Chrift, except fuch 
as are acquainted with his gof- 
pel. But, fecondly, the falva- 
tion by Chrift confifts in a deli- 
verance of the penitent and fin- 
cerely obedient, from the pu- 
nishment due to their fins; as 
alfo in the acquifition of eternal 
life, and bleflednefs for fuch per- 
sons in the manner prefcribed by 
infinite wifdom. And I believe 
there never was, nor ever will 
be, any human being uncon- 
cerned in this part of the Chris- 
tian falvation. Now, in what 
manner were this deliverance and 
this acquifition effe&ed ? By the 

obe** 
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obedience and wrtkimfs of the 
Son of Gp4« Indeed we are told 
that " he loved us, and g*v$ 
€€ Jihjifelf for us, an offering 
4 < and a facrifice to God for a 
<c fweet fmelling favour:" we 
are faid to " have redemption 
" through his blood, the for* 
*' givenefs of fins :" alfo we are 
&id to be " redeemed with ths 
** precious blood of Chrift, as 
€€ of a lamb without blemifh, 
* € and without ipot f &c. &c/' 
And I would be very far from 
intimating, that his moil bene*- 
yolent death is not the ground of 
" our falvation, I firmly believe 
if is ; and defire always to r$*> 
E 4 member 
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member this with the deepeft 
gratitude. But I apprehend it 
fo to be, as it is the confumma- 
tion and perfe&ion of his virtue 
and obedience. 

To me it is apparent, from 
the fcripture, that mankind was 
intended from the beginning to 
live under the difpenfation of 
grace in Chrift Jefus ; though 
the greater part may be ignorant 
of it. St. Peter faith, " Chrift 
" was verily foreordained before 
" the foundation of the world, 
'* but was manifeft in thefe laft 
" times." John the Baptift 
ftiles him " the Lamb of God, 

** \yhicli 
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* which taketh away the fins 
«f of the world." St. Paul tellsr 
the Galatians, that the gofpei 
was preached to Abraham, when* 
k was faid to him, " in thy feed 
" (hall all the nations of the* 
" earth.be bleffed." He tells 
the Hebrews, that, " Chrift, 
" by the grace of God, tafted 
u death for every man'* And 
he tells the Romans, that, "thd 
i€ grace of God, in Chrift, ex-* 
u tends as far as the effedts o£ 
<* Adam's tranfgreffion extend $"! 
(i. e.) to all men without ex-: 
jreption. 

I JUDGE; 1 
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I judge, then, that, Ufa* 
the foundation of the world, 
our Blefled Saviour, in toncm 
rncewitb the fcbemt formed hj 
ettrnal wifdom, determined to 
defcend from Heaven (when the 
fulnefs of time mould come) 
wonderfully to humble hirofeft 
to take upon him the form oi » 
iervant, to become obedient un- 
to death, even the death of the 
■eto&i — -hereby defigning te > 
WcompUfh thefe two ends. Fifft» 
to inftru<a, reclaim, and blefe 
tnankind by his heavenly doc- 
trine and example : and Second- 
ly, to procure moil honourable 

tod fwfpy privileges ioifoma 

4nd 
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and for all, on their repentance, 

and finccre obedience, (for all 

th* Bneerely good in all ages, and; 

in all nations of the world) th©; 

forgivenefs of fins, and eternal 

Jife a&d bleflednefs : to procure 

thefe benefits for us by bis own 

obedience > and more efpecially by 

the offering and facrifice of him- 

felf, which was the principal 

part, and the confummation of 

his obedience \ and on that ac« 

fount, an offering and a facrifice 

pf a Jhveet fmelling Javour to 

Ood*. Yet, I apprehend, we 

are 

* There is no mediunu You muft 
pifher think it fo on that account, or you 

mult 
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are by no means warranted to 
think that Chrift yielded up his 
life to a mere arbitrary cm* 
mand*. Although he had re- 
ceived no express command to 
do it, fUll it would have been a 
moft virtuous and worthy aS in 
his circumftances. Thus con- 

muft think that the great and good God 
fok blight in the penal fufferimgs of his 
b$ljj and in* scent, and well beloved to(U 
If this laft be your opinion, you arc ve- 
iy welcome to it : but, for my part, I 
cannot think it fawwrabU to religion ; 
becaufe it appears to me very ab/urdp 
and, at the fame time, very Jbecking. 

% The great God doth nttbing arbi- 
trarily* Whatever he doth, he doth 
it— becaufc it is xvifeft and be/I. 

fidered, 
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fidered, he intended that his 
death fhould avail (according to 
God's wife appointment) as a 
iin-oflering for mankind. And, 
vre ought evermore to remem- 
ber, that in his humiliation, and 
his righteous life, as well as in 
buffering a moft cruel death, and 
the peculiar diftrefs . which at- 
tended it, he was mightily influ- 
enced by that motive, fo inte- 
refting to us, his philanthropy 5 
properly ftiled €i a love that paf* 
€i fetb knowledge." 

That the all-perfe<ft Legi- 
flator could not, confiftently 
with his attributes aod charac^ 

ter, 
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ter, grant the fbrgivenefs of find* 
and other benefits, to the pen** 
tent and obedient, witboutfatif* 
fadion made to j&ftww & what 
no man is authorized to fey * be* 
taufe it is evident, that fid fitch 
/atisfa&ion can be made* except 
by the punifhment of the offen- 
der. But ftiil it is, alio, vary 
plain, that fin ought not to bfc 
lightly forgiven* Well, then* 
jnay we admire and adore the 
wifdom and grace difplaytd in 
the gofpel-conftitution $ which 
we do not blindly imagine to re-* 
fled: great honour on the divinQ 
nchara&er ; but (bleffled be God !) 
.we clearly and affuredly difcern 

to 
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%o be moft worthy of 1dm who 
is the original of all excellence. 

We clearly difcern that it Si 
flighty becoming the divine cha* 
rafter, to give a glorious reward 
*> the moft perfeft virtue and 
fpodnefi. And, accordingly, we 
«ad in the Epiftle to the Phi* 
%|>ian$, that, cr becaufeChrift 
" [ib amazingly] humbled him- 
*' felf, and became obedient un~ 
ft to death, therefore [in reward 
u of fuch virtue] God hath 
highly exalted him, and gi- 
ven him a name above every 
name : that, at the name of 
" Jefus, every knee ihould bow* 

" of 
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(*«"of things in heaven, and 
«.' things on earth, and things 
«' under the earth; and that 
(*• every tongue fhould confcfe, 
/' that Jefus Chrift. is Lord, t0 
.*« the glory of God the Father." 
MoreoverSt. Paul tells theEpher 
ifians, that their fins are forgiven 
" for Chrift's fake*." Now* 
if for the fake of Chrift, and 

* The literal tranflation is in Chr'tji, 
That is, fay fome, no more than bj thi 
i»fpel. Beitfo. Neverthelefs, that the 
benefits of the gofpel are referred to the 
.obedKnce and worthinefs of Chrift, is 
Jjfficently proved by 2 Cor. v. laft ver. 
'S! , a " dxii - *nd the reafoning at 

in 
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in regard to him (as Co virtuous 
and fo worthy) the fins of men 
are forgiven, doth he not hereby 
receive great honour? And is 
not fuch honour a great reward ? 
We are, likewife, told in the 
Epiftle to the Romans that, 
*' the gift of God is eternal life, 
" thro Jefus Chrift our Lord." 
And, by conferring this mofl 
excellent gift, in fuch a manner^ 
the great God doth moft emi- 
nently glorify his beloved Son, 
in whom, he is fo well pleafed. 
An$/ let it be heedfully obferved,. 
that by making the perfect vir- 
tm. and goodnefs of his beloved 
Son to be the cccqfion of fuch 
F ex- 
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exceLlcnt benefits to mankind, 
the great God doth declare to 
the whr^e world, and mod like- 
ly t:> many other worlds, ho 
high ^f^obetion of bolincfs and 
gD&zvr/s : eren as he doth dc- ' 
dare his great abhorrence of fih 
by making the tranfgreffim of 
Adam to be the occafhn of much 
calamity to his pofterity. Iten 
we may behold how happily this 
conftitution coincides with Ac 
conftitution of nature, which 
hath fo apparently connected 
goodnefs with happinefs, and 
vridbednefs with mifery, that 
4hofe who fay die worft things of 
cannot deny the connec- 
tion. 



||Hkjdkoftw 
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tion* This coincidence is a good 
preemptive argument, that the 
do&rine infifted on above is tru- 
ly evangelical $ and it is as good 
an argument for the truth of the 
gpfpd revelation.*— *-I would 

'wiih it further to be duly 
Weighed, that the obedience of 

. Chrift being confidered as pr<?* 
duftive of fuch benefits for us, 
is likely to be, and afluredljr 
pught to be, a powerful jnotive 
with us to pradife all obedience 
with great' ddight,— ^— Thefe 
confiderations &ew the glori<?»$ 
wifdom of the gofpel^fcheme. 
It is, -indeed, a fcherne full of 
wifdom and benignity. It ojught 
F 2 . te 
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to be the fubjedt of our daily- 
meditation, and our daily praife. 
We can never be thankful enough 
for its bleffings, its privileges, 
its promifes ; nor diligent enough 
to improve them. But if w6 
endeavour to do this fincerdy 
and conftantly, though we fhould 
not accomplifh all we defirei 
while we dwell in thefe frail ta- 
bernacles of flefh and blood, yet 
thus being truly diligent to per- 
form that work which is given 
us to do, we may humbly con- 
fide in God as our heavenly Fa- 
ther > and rejoice in fure and 
certain hope, that a happy eter- 
nity is'before us. 

A LET- 



LETTER 

T O ' T H k 

- Reverend Mr. D— — . 

Rev. Sir, 
A S, of late, I have not at- 
'^^ tended upon your miniftry 
£o conftantly as heretofore ; and 
as I have fome ground to think 
that you judge me to be guilty of 
a fault, in abfenting myfelf, you 
will permit me to affign a reafon 
in juftification of my condud. 

F 3 You 
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You are very fenfible, Sir, 
that you and I differ very much 
in our religious opinions; fo 
much, indeed, that I have heard 
you declare^ that a perfon who 
thinks as I do, is, on that ac- 
count, excluded from Jklvation. 
Such a declaration, however* 
affefts me but little; knowing 
well,that the great and good God 
hath never fo declared; and 
therefore efteeming the fentence 
of any frail and fallible man, as 
p. thing oF little foment, Tho', 
by. the Way, it feehis Ho trifling 
aifair, with tefpedt to the perfon 
himfelf, who places himfelf in 
the feat of judgment, and pro-? 

nounce§ 
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flounces condemnation on his 
brother for his opinions. This 
man had need look well to his 
authority. And how if, in the 
■end, it flaould appear that the 
party fo condemned, is one 
whom God approves^ But, to 
return :^-Ths wide difference in 
our fentiments, of neceflity, 
prevents my gaining that profit 
from your miniftry, which I 
would heartily wifh to gain : 
and thus the principal defign of 
public worfhip is defeated. Hoiy 
fjhould I he profited by what 1^, 
$mjhQc&ed and^r/VWto hear? 
By that which the reverence 
which I owe to the ever blefled 
F 4 God 
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God obliges me to regard with 
abhorrence? That at which I 
am really afhamed to be fliocked 
and grieved no mare; as, in- 
deed, I fhould be, if I had fuch 
a fenfe of God upon my mind' 
as I ought to have. Yet altho' 
I think fo ill of your tenets, con- 
iidered in themfelves, believing 
your Jincerity unqueftionable, I 
do, at the fame time, account 
you a good and a worthy man- 
Such is even- man, who, accord- 
ing to his belt judgment, prac- 
tiles what is right and good. 
Sincerity, Sir, is the < lief thing 
in religion. You would think 
« lb i^ a matter between you 

and 
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and your friend. And why not 
in religion ? Becaufe, fay you, 
die great God doth not judge as 
man judges. - Now, aslappre-" 
hend this to be a capital jniftake, 
1 will examine it a little ; and 
what I fhall fay of it will be no 
improper introduction to what 
Follows. 

And furely, if the great God 
did not judge of good 4nd evil 
as we judge, he would never 
have made this appeal to the 
wicked Ifraelites. " O houfe of 
« Ifrael ! are riot my ways equal ? 
u Are not your ways unequal ?" 
•—It will be readily granted* that 

the 
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the thoughts aijd ways of the 
Deity are, in one refped, far 
above our thoughts, and our 
ways* It would be very fbaoge 
if it were not fo. The divine 
mind feeing the whole coippafir 
of truth, and acting even to the 
cxtrerneft bounds of the uni- 
verfe, confequently fees and a£fcs 
upon reafons unknown to us. 
But, as all truth is conjijknt, 
that which is unknown to us 
cannot be oppofke and contradic- 
tory to that which is known. 
Shall we # then, fay we jenow 
nothing In this cafe;, would 
apt our own hearts teftify the 
falfit^of our aflertipn ? Shall we 

fay 
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fay that human reafon was Co to- 
tally perverted by the fall, that 
it. only deceives us ? And*fhall 
we prove this too? But how? 
Shall we prove by rtqfin that 
.reafon is dec€itfui? The attempt 
his often been made : but cer- 
tainly no abfurdity can be more 
gro&. Shall we prove it by 
fcripture ? But fuppofe we are 
a&ed, " have you any good 
" reafon to think the genome 
■** ienfe of fcripture is fiich?" 
What fliall we anfwer ? If we 
fey no ; in this cafe will not our 
conferences condemn us, for re- 
teiwBg fbch do&rkie as die ge- 
nuine ienfe of fcripture ? If we 
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fay yes; is it not, then, mani* 
Fcft that, in judging of the fenfe 
of fcripture, we are determined 
by reqfon ? And thus is it not 
manifeft, that thefcriptural proof 
of reqfon' s deceitfulnefs y is ulti- 
mately derived from deceitful 
reqfon itfelf? It is undeniably: 
and confequently fuch proof is 
deceitful proof 3 and cannot be de» 
pended upon. If we do depend 
upon it, in lb doing we declare 
that reafon is not deceitful, in 
direft oppofition to the very te- 
net which we were intending to 
eftabliih. Pray attend to this- 
Indeed, Sir, it is very melan- 
. choly, to confider how men have 

con- 
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confounded and perverted a rea- 
sonable nature. However, not- 
withftanding all that has been 
Wged to the contrary, it is abun- 
dantly evident, that we are en- 
dowed with capacities to judge 
aright, (within certain limits) 
even as the great God himfelf 
judges, concerning good and 
evil *• It is true, we may /«- 
capacitate ourfelves, and then 
put the one for the other ; and 
it feems too true, that this has 

* Your contrary belief feems to have 
no other fupport than the notion of the 
diceitfulnefs of human reaf*n % refulting 
from the fall, which notion has nothing 
to fupport it. 

been 
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been done by all who have per- 
fuaded themfelves that human 
rcafon, as fuch, is totally per- 
verted ; fo as to be quite unablg 
to judge concerning good and 
evil, or things of a religious 
nature. 

Thus much, Sir, being pre* 
mifed, I now beg leave to men* 
tion thofe dodfcrines of yours, to 
which I principally object, and 
the ground of my objections. 
The doftrines are, that of the 
Trinity, according to Athana- 
iius; the do&rine of original 
fin ; the dodbine of election 
and reprobation ; the do&rine 

of 



of the fatisfedtioft, and that of 
imputed rightcoufnefs. 

Ttf e do&rine of the Trini- 
ty, as Athanafius and you re- 
prtfent it, appears to me utterly 
abfurd and cohtradi&ory : be- 
tauie you reprefent the Father, 
the Son, and the Spirit, as three 
fepar&te agents, each of them 
God, each of then! infinite : and 
yet you fay there is but one infi- 
ftite God. You will not, furely, 
&y the Father, Sort, and Spirit, 
are not three feparate agents * 
when, at the fame time, you 
*ffert, that the Father^*/ the 
Son into the world, who, in 

con- 
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ronfequence of being fo fent, 
came into the world, and J/i/and 

fuffered what is recorded of him : 
when, at the fame time, you 
affertalfo, that the Father^ 
£he Spirit in the name of the Son 9 
and that the Spirit, in confe- 
quence of being fo fent, came 
into the world, and convinced 
mankind of fin, &c. Surely, 
Sir, you will not fay that the 

fender and the fent, he who com- 
mands, and he who obeys, are 
not feparate agents, but the 

fame*. Here, then, are three 

agents, 

* Whenever you declare the Son and 
Spirit to be equal with the Father, you 

do, 



Rbverknd Mr. D— — . 8c- 
agents, each of whom you af- 
firm to be infinite, each of whom 
you affirm to be God, and to 
each of whom, as to the Lord 
your God, you pay divine wor- 
fhip. Yet you fay there is but 
one infinite God. And you fay 
well : but you miferably contra- 
diSi yourfelf : (and however good 
your intention may be) you 
greatly difionour the eternal De- 
ity, who is one infinite agent. 

do, in the very terms, acknowledge that 
their exlftence is feparate from the Fa- 
ther's exiflence. Ypu always conceive of 
things as exifting feparately, when you 
think of their equality: you cannot help 
it if you -would. But you may impofe 
upon yourfelf. 

G The 



tx A LETTER to the 

The dcxftrine of original for* 
(according to you, Sir) feems to 
eonfift of two parts :— - In the 
iirft place, guilt derived from 
AdamV tranfgreffioa upon all 
his pofterity, whereby they are 
brought under the wrath and 
curfe of God, and are made lia- 
ble to the torments of Hell for 

ever*; and, fbcondly, the 

total 

* I believe, Sir, this is a true repre* 
fentation of thh part of your dodrine,. 
which, indeed* you do not very much, 
infift upon : but I beg leave to enquire,, 
why do you not ? Why dont you preach 
feveral entire fermons to afcertain, illuf- 
trate,and enforce it; that foyour hearers 
may know the value of it, being con* 

vinced 
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total corruption of their nature ; 
which is fuch, that it renders 
them Jinners tynature* and- dead 
in trefpafles and fins ;■ fo dead, 
that they are no more able to do 
any thing truly gcod, than a dead 
corpjp is able to arife and walk. 

With refped: to the firft of 
thefe articles, I would obferve* 
that, if we know any thing 

vlnccd how worthy it is of the infinitely 
pnl G*d to torment the pofterity- of 
Adam in- hell fire for ever, not for their 
ewn„ but for Adams tranfgreffion ? For 
my. part, I think you are obliged, in con- 
science thus to do, as you often profeft 

that* you account it your duty to declare 

tbtufh$kcounfelof God. 

G 2 what- 
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whatfoever, we know that it is 
notjufi to punifh one man for the 
fin of another. If it be afked, 
" How do you know this ?" In 
return, I afk, how do you know 
that there is any thing wrong* or 
inconfiftent with jujiice, in oppref- 
fions, murders, maflacres, per- 
juries, blafphemies ? Suppofe 
any one fhould affirm that thefe 
things are very innocent. - If you* 
thought he deferred any notice,. 
I doubt not you would eagerly 
contradict him. Yet you could 
riot do it without fhewing your 
inconfiftency: for that famereafbn 
which declares thefe things to 
be ejfentially unjuji % is equally 

clear, 
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•clear, full f and pofitive in de- 
claring the inju/lice of punifhing 
one man fcjr the fin of another. 
If this be right, there is not the 
fhadow of a reafon for thinking 
thofe horrid crimes to be really 
criminal. But we know ajfuredly 
that oppreflions, murders, maf- 
facres, perjuries, blafphemies, 
are really and eflentially crimi- 
nal: and, in the Ja**e manner, 
and, with equal certainty, we 
know that to punifh one man for 
the fin of another, neither is, 
nor can be juA*. And, there- 
for?, 

* I have heard you fay, Sir, — you do 

not believe that infants are fent into Hell. 

G 3 Pat 
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"fore, moft fincerdy do I abhor 
the do&rine, which afcribes 

fucfh 

JSut if they are punljhabk for the -fin of 
their firft father, and if they are acluallj 
punijhed in fome degree, why fliould they 
not receive the full pumjkment which is 
due to them? And why w&s i{, when 
we were talking of this matter, that you 
feemed unwilling to be thought a believer 
in the damnation of infants? I appre- 
hend you were fhocked[for you Jiartti\ 
at the impious tenet. It was .well. The 
great God intended you fliould be (hock- 
ed : and not at this tenet only, but alfo 
at feveral others which you believe and 
promulge. Indeed, he doth permit it to 
be otherwife. He endowed us with li- 
berty (/". e. freedom of will) that we 
might be account able. I would juft take 
notice, here, that if yrc have no liberty, 

If 
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fuch a condudt to that righteous 
Being, whom I would always 
venerate and adore. 

With refpedfc to the fecond 
article in this doctrine, (viz.) 

if nothing but a&ual fin can proceed 
from our nature, as nothing but an im- 
pure -ftream can proceed from an impure 
fountain; then area&ual finners (as 70a 
term them) and infants, upon the very 
iame footing, in refpe& of guilt : for 
thefe lift were juft as able to prevent 
the fin of their firli father^ as the others 
Were to prevent what you term their own 
4&ual fins. I cannot give them that 
name ; becaufe as a&ual fin cannot fub- 
£ft without agency 9 fo neither without U- 
Urty can agency poffibly fubfift. 

G 4 <he 
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the entire corruption of the hu- 
man nature, whereby men are 
rendered linners by nature, and 
utterly incapacitated to do any 
thing which is truly good: I 
would obferve, that, if we con- 
fider what fin is, it will be found 
a contradiction to fay a man is a 
[inner by nature. You may as 
well fay that it is finful for a 
man to have two hands, or two 
feet* as to fay it is finful for him 
to have human pojjims, or any 
thing elfe which belongs to him 
as a man. But then may fin be 
charged upon him, when he has 
knowingly and wilfully done the 
evil which he might have avoid- 

ed, 
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ed, or omitted to do the good 
which he might have done. Till 
you can affirm either one or the 
other of him, you have no au- 
thority to call himafinner. And 
when, through his negligence 
or bad conduct, he has corrupt^ 
ft/himfelf, and acquired evil ha- 
bits, you may fay he is a finful 
and a wicked creature then, and 
not before. If this be the true 
account of fin and finfulnefs, a 
Jinful nature^ as fuch, is plainly 
a coatradi&ion. And can you, 
Sir, prove that it is not the true 
account? If you can, I really 
thinjc there is nothing too hard 
for you. 

But 
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But even though it were not 
impojjible in itfelf, that the hu- 
man nature, as fudh* fhould -be 
morally corrupt and finful ; yet, 
as it is the work of God, it mtfft 
certainly be pure from all finfii 
ftain. You will tell me, per- 
haps, that it is not the work of 
God: but furely all nature, with- 
out exception, is his work. 
However, you infift upon it* 
that the firft man corrupted hiflft- 
felf, and all thofe who defecad 
from him in the courfe of na~ 
ture. But what, Ibefeechyou, 
is the courfe of nature ? With- 
out God, it is nothing. Bfrthe 
powerful will of God all things 

were 
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Were made : and that will is as 
needful for their pre/ervatim, as 
it was for their produ&um. 
€€ Hitherto the Almighty werk- 
* € eth^hisenergyisfdt through- 
out the univerfe, and th« courfe 
of nature is the effeftoi that ener- 
gy. Summer and Winter, feed- 
time and harveft, the fucceflive 
generations of plants and am- 
mals, with all theinfinite variety 
of events which take place in 
the natural world— All thefe are 
therefult of that divine opera- 
tion which never ceafcs. . Adam 
coiild never have left any pofte- 
j-ity, if he had not been empow- 
gred by the will of Cod to pro- 
pagate 
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pagate his ipecies. If, then, he 
communicated afmful nature to 
his children, he was empowered 
by the divine will Jo to do. The 
truth is, every child receives its 
being and its nature from God, 
.who conveys it by the inftru- 
mentality * of the parents ; and 

the 

* If a man have done an aftion which 
is. finful, it cannot he denied that he was 
empowered by the divine will £o to do: 
yetfurely he dares not affirm, that, with 
refpeft to this finful a&ion, he was »*- 
thing more than the inftrument in God's 
hand. It depends on a man, whether 
the nature of his a£Hons /kail be finful 
or otherwife. It depends not on him, whe- 
ther the nature of his children (hall be 
finful or otherwife. The nature of his 

action 
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the divine energy is as much con- 
cerned in producing the nature 
df every child which is born, as 
it was in producing the nature of 
the firft man. Suppofe this en- 
ergy to ceafe, and you certainly 
cannot imagine the courfe of na- 
ture to continue. Seeing, then, 
the human nature is the work of 
God, it cannot be a finful na- 
ture. And it is worthy of your 
confideration, Sir, that the Bi- 
ble tells us it is the exprefs will 
of God, that the human nature 
fhould btfucb as it is : becaufe 

aftion is his own work \ the nature of his 
child is God's work. 

it 
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it acquaints us, that, after the 
flood, this command was deli- 
vered, " be fruitful and mul- 
tiply." 

The dodtrine of eledtion and 
reprobation, aflerts, that, while 
a fmall part of mankind was, 
from eternity, prede/linaied tt> 
enjoy everlafting happinefs in the 
heavenly world, the greater part 
by far was alfo predeftinated, by 
the fame gracious God, to fufftf 
everlafting torments in hell fire. 

That any man, whofe-un- 
derftanding is not entirely ruin- 
ed, fhould believe this doftrine, 

would 
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would be to me a matter of the 
greateft aftonifhment, if I were 
not yet more aftonifhed to think*, 
that it is believed by fome who> 
do really venerate their Maker* 
If it doth not carry its own re- 
futation along, with it, it mtift 
be owned there is little hope of 
ita being refuted. However, I 
would obferve two things in re~ 
lation to it. Firft, that if any 
one were about to utter the moft 
horrid blafphemy againft the 
ever blefled God, he would be 
put to it to invent any thing 
worfe, in kind, than what is con- 
tained in this dodtrine. Should 
he take the. hint from it to af- 
firm, 
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firm, that God predefiinated all 
the creatures which he hath, 
made^ or in future will make, to 
fiifFer everlajiing torments : this 
would be only a greater degree of 
the fame kind of blafphemy. I* 
the next place, I would take no- 
tice, that, when you fay, " al- 
" though the great God hath, 
u prior to their exiftence, pre* 
rc dejiinated and decreed the great- 
€€ eft part of mankind to fuffir 
€i everlafting torments in Hell, 
" he is, neverthelefs, infinitely 
€€ good ixA gracious" I have good 
reafon to think, that your heart 
recoils, and flatly denies what 
you \itter with your tongue, tho' 

you 
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you flrive bard to believe it. I 
flik you,, ferioufly, Sir, is not 
fuch the fadt ? And do not you 
impute it to the natural wicked- 
nefs of your heart ? I have no 
defire that you fhould anfwer 
me : but you will not do amifs, 
perhaps, in delivering your an- 
lwer to him who made you, and 
made you what you are ; that you 
might naturally Jhudder at this 
horrid tenet, as you naturally 
Jhudder at the moft atrocious and 
fhocking crimes. 

The do&rine of the fatif- 

fadtion is this $ that Chrift died 

in the room andjiead of finners; 

H fuf- 
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fuffexing a punifhment equiva- 
lent to what was due to them, 
and thereby Satisfied the law and 
juftice of God, Now what do 
we underftand by thefe 'words* 
punifhment, law, justice? Pain 
and punijbment feem to be very 
different things* The brute a- 
xiimals fuffer 9 but are not pu- 
nifhed : for then, only* is a be- 
ing punifhed, when htfvffiers 
far Jin charged upon him. Law, 
in the prefent cafe, I take to be 
an authoritative ediB y prefcrL*. 
bing to, and enjoining upon its 
own fubje&s right conduct, and 
denouncing a penalty againft di£» 
obedience. Juftice is the fame 

as 
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as ri$ite<M*&efe ; it is eternal 
and immutable. Whatever is 
juft a«d right, is fuch in its own 
nature, it was always fuch, and 
iueh it muft remain for ever. 
Likewife, whatever is unjuft and 
Wrong, is fo in itfelf, eternally 
and immutably. The great 
God, who is omnifcient, knows 
off that is right or wrong : and 
♦he, of his abundant goodnefs, 
hath made us capable of the 
fameknowiedge, as Jar as is need- 
fid and proper for us. He hath 
made u* thus capable, in that he 
hath made us reafonable beings. 
As foch, we underftand arid 
know, that, to pra&ice obedi- 
H 2 ence 
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ence to our Maker's will, is 
right . We underftand and know, 
it is right for a child, who has 
it in his power, to relieve and 
fupport an aged parent in dif- 
trefs. And if a perfon return 
evil for good, we underftand 
and know this to be wrong. 
And whatever it be which rea- 
fon pronounces, with the fame 
clearnefs, to be either juft or 
unjuft, fuch it is. Every man 
muft grant this, unlefs he will 
grant — he has no reafon to think 
that to be juft or unjuft, which 
yet he does think to be fo : I 
mean every man who allows the 
exigence of juftice and injuftice. 

There 
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There was always a righteouf- 
nefs proper for every rational 
being exifting, or defigned to 
cxift. This the ever blefled 
Deity faw, and contemplated 
from everlafting. This is what 
I underftand by eternal and im- 
mutable juftice. It is founded 
on the circumfianfes and relations 
of beings. To inftance among 
ourfelves of the human race :— 
Should a man be either a father 
or a fbn, his being fo related as 
he is, makes it juftand right for 
him to do what does not belong 
to a perfbn who is without chil- 
dren, or who has loft his pa- 
rents. So riches, knowledge, 
H 3 wit, 
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wit, and power, make a certain 
conduct tQ be juft and right for 
their fevend pofleflbrs, which 
cannot be right for perfons dif* 
ferently cir cum/lanced. We ham 
now, I believe, got the tn» 
meaning of the terms in qaeA 
tion. But if law be fuck as 
hath been feid, how fliaH ks 
demands be Satisfied J \t la ex- 
ceeding plain, that they new 
can otherwife than by a compU* 
ance with what is demanded 
The law requires of us ownfub- 
jeSts this alternative, " obey* ot 
" fiffa the fenalty" Nowi & 
either cafe, there is compliance 
and, consequently, fotisfa&ian* 



BEVEREHb Mr. D— *— .■ 103 
But if they neither obey h&rjbf- 
Jer the penalty v there is no com- 
pliance, and, confeqodntly, no 
fatisfatfion* It fignifies nothing 
to fey, that fooie perfon obeyed 
in their food* or fuffered in their 
Jiead. Neither the obedience nor 
the fullering of this perfon is 
what the law demands : each is 
fanithing elje: it is no complin 
ance, and therefore cannot be 
fatisfa&km. If you were to re- 
quire one thing of me, and I 
were to give yon another, it 
could never be &id that I had 
filhfied ymr demand* Tou, in- 
cteedy may be fatisfied with fome- 
thing different from what you 
H 4 re* 
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required : you may be changed. 
But, if the law be changed, it 
will not be the law which we 
are confidering. Indeed, it was 
never fuppofed to be changed.-* 
It fhould.be remembered, how- 
ever, that nothing can be more 
extravagant, than to affirm any 
law to befatisfied, while its de-* 
mands remain unfatisfied: and 
that thefe can only be fatisfiecl 
by a compliance with what is de-*. 
manded : and that, as the obe- 
dience and fufferings of Chrift 
are nofuch compliance with what 
the law of God demands, (which 
is the obedience or fufFering of 
its Qwnfubjzfts) therefore Chrift 

M 
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hath not fatisfied the law of God, 
in the. room and ftead of finhers. 

And that juftice cannot be fa- 
tisfied by the vicarious punifh- 
meht of an innocent perfon, is 
fufficiently evident from this one 
confideration — that juftice abfo- 
\utt\y forbids to punifli the in- 
nocent. This you acknowledge, 
when you fay (in regard to fick- 
nefs and pain) that infants would 
not be punijhed, if they were 
not guilty \ However, you fay, 
that as Chrift confented to en- 
dure punifhment, that confent 
rendered him in juftice punijha- 
\ bk< Did it then take away his ' 
I - inno- 
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innocence ? Did it render him 
properly criminal ? If not ; hem 
then could it make him punifba- 
ble? Will you affirm, that it is 
in the nature of fuch confent io 
to do ? And that any one who 
confent s to be punifhed, i&pu- 
nijhable injufiice ? Sure you will 
not. But if you do, I muft coo* 
tradift you, and declare, that a 
being is not punishable o» ac- 
count of his confent* but orfjr 
on account of his crime. It is 
really wonderful, that people 
fhould imagine juftice might be 
fatisjied by what is a violation of 
juftice. 

With 



. With relpe# to the dcx&rioct 
of imputed righteeujheis* (vb.> 
that the righteosiihefe of Chrift 
is. imputed to met*, fa as to be- 
come f£«r rigfcteoufiiefc i— ~— I 
would obferve, that to impute 
of jre«kon> to roe what is not 
miiie,. k wrong imputation, or 
wring reckoning ; it is declaring 
$ thing ta be what it is mtn 
Moreover* it i$ impoflihk to 
make that right conduit which 
I never performed* to become 
truly mine, merely hy declaring 
it fo to be. Suppafe a peribn 
;a g?eat affli&ion be by faxn* 
other perfoa relieved, awl made 
S$fyaa4 happy: and (Uppofe it 

fliould 



jpfr A LETTER to the 
fhould be generally reported, 
that you relieved this diftrefled 
perfbn, when you are confcious 
that you have not done it. It is 
then imputed and reckoned to 
you : but it is a wrong imputa- 
tion j and it is plainly and ut- 
terly impoffible that this deed 
fhould become your deed. Let 
who will declare it fo to be, the 
matter is not altered hereby; 
and fuch declaration muft inevi- 
tably be untrue. There are fome 
who underftand this do&rine 
fomewhat differently from what 
I have defined it to be ; but you, 
Sir, I think, do not. Indeed, 
I take yours to be the true and 

proper 
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proper idea of the dodhrine : for; 
if a perfon only derive benefit from 
Chrift's righteoufnefs, there is 
no imputation in the cafe *. 

- I really fhudder tp refled 
on the counterpart of this doc- 
trine. The imputation of the 
fins of men to the blefled Son of 
God. But if you be a confiftent 
believer in imputed righteouf* 
nefs, you mu(l believe in fuch 

* You belieVe (if I do not mifunder- 
ftand you) that if a man be approved of 
God, it is not oh account of his own right 
tmfntfsy but on account of the rightt- 
oufnefs of Cbri/lj with which the man is 
adorned, as with a glorious robe. 

impu- 
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imputation of fins. Indeed* £ 
hope ym^rc not confident; for, 
if you be*, you can have no ob- 
je&ion to that horrid aifartic**, 
which I dare fay you are not un- 
acquainted with (vk.) That- the 
great God turned away his face 
£ronk his expiring Son as from 
m abominate vtje&. This tenet 
is by no means compatible wkh 
the idea of the mmcewt enduring 
puttifluneim inftead of the gutty: 
but I am not furprized at the 
inconfiftency. 

Yet all ihefe do<arines, y&u 
think, are warranted by the word 
of God. And* do you really 

think, 
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think, Sir, that the facred word 
can warrant fuch dcxftrines as 
thefe ? I think myfelf well au- 
ihorifed to declare them abfurct 
impoffible, impious— and, there- 
fore, folfe. If you deny the 
charge, you fhoukl prove the 
contrary : which if you do, yen 
will perform great and eminent 
fervice for -the caufe in which 
yosu are embarked. Till this is 
ciib&ed* either by you or fome- 
body elfe, I muft think it ia not 
doing the word of God much 
real* honour, to fay, as you do, 
that thefe do&riries are not only 
warranted by it, but are the prin- 
cipal and moil excellent doc- 
trines 
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trines which it delivers to uS. 
I fincerely blefs God, that he 
■hath taught me to put a much 
better, and a more natural in- 
terpretation upon his word, 
which has been lamentably ob- 
fcured by the glofles of both ill- 
meaning and well-meaning pcr- 
fons. And, as I efteem die 
revelation which God has given 
us in the fcriptures to be an in- 
valuable treafure, I am very forry 
to fee it fo fadly perverted, as 
to be made to countenance opi- 
nions which are a reproach to 
religion. Such opinions (par- 
don me. Sir) I muft hear, and 
little elle, if I attend upon your 

miniftry 
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miniftry. I muft hear the rricift 
unworthy and degrading repfe-* 
ientations of the glorious Deity; 
and, what is.ftill wbrfe, I muft 
hear injuftice £nd cruelty charged 
indirectly uppn him who is per- 
fectly juft and infinitely benevo- 
lent. I muft hear another, re-, 
prefented as equal to him who is 
declared to be " the only true 
" God;" and who himfelf 
hath, in his own perfon, faid— 
" I am God, and there is none 
" elfc." I muft hear prayers, (in 
which I would not join for the 
whole world) wherein penitent 
confeflion is made to him who 
created and formed us of ajin- 
I Jul 
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Jul nature, and a heart naturally 
fall of wickednefs : I muft hear 
this confeffion, inftead of a de- 
vout thankfgiving for thofe in- 
telligent and moral faculties, 
whereby we are made capable of 
religious and heavenly felicity* 
And I muft hear praife and 
thanks afcribed to the ever toef- 
fed God, for Satisfying juftice by 
that which his foul muft utterly 
abhor—— by the punijhment of 
his holy, and innocent, and be- 
loved fon, &c. &c. Sir, I am 
/hocked and grieved to bear thefe 
things. 

I HAVE- 
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I have a little more to add, 
and I have done. I cannot help 
obferving a veay remarkable dif- 
ference between your preaching* 
and that of many whofe princi- 
ples are a good deal fimilar to 
your own. Thefe perfcns judg- 
ing, that although men are na- 
turally corrupt, they axe moral 
agents (till $. and judging, more- 
over, that the gofpel hath re- 
vealed nothing more plainly than 
this truth ;*-« That the prefent 
" ftate is a ftate of trial and 
** di/iiplin4> having refpeft to 
" another ftate, where we are 
u to be dealt with, according to 
€€ our behaviour in this."— They 
I 2 do 
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do generally explain and enforce 
thofe duties which are required of 
lis, infifting on the various ar- 
guments and motives drawn 
from the nature of things, as 
well as thofe peculiar to the gof- 
pel. Now, it is true, Sir, I 
have heard you acknowledge,that 
the prefent ftate is a ftate of 
trial i but your preaching total- 
ly excludes this truth r for you 
deny the moral agency of man- 
kind; affirming, that men arc 
no more able to do any thing 
*ruty good, than a dead corpfe is 
able to arife and walk; and one 
great partof your bufinefs is to 
defcribe the mi/cry znAJinfohufi 

of 
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of this which you call our na- 
tural flat e. Inftead of counfel- 
ling your hearers (as was the 
apoftle Paul's manner) to " la- 
" bour that they may be ac- 
" cepted of God: becajife we 
" muft all appear before the 
lc judgment-feat of Chrift, that 
" every one may receive the 
u things done in his body, ac* 
u cording to what he hath done, 
" whether it be good or bad ;" 
you tell them that, if they have 
the fmalleft portion of true 
grace, (which you aver to be fb- 
vereign, 1. e. arbitrary) they 
fliall certainly be faved : but if 
•jthey are never fo happy as to be 
I 3 made 
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made partakers of this grace 
(which, being fowreign, doth 
not at all depend upon any thing 
they can do) they muft inevita- 
bly be loft. That is— thofe 
who are loft, are loft^r <want 
of grace i and not beoaufethey 
did the evil which they might 
have avoided, and omitted to do 
the good which they might have 
done*. You tell them, fur* 
ther, that they muft never ex- 
pert to recommend themielves to 

* You may poflibly fay, with fome, 
that wicked men can abftain from evil, 
and do good, if they will ; while yet I 
you affirm they cannot will. But Grady | 
a matt cannot do what he cannot m/itn 
do. To tell him he can, is to infulfhim. 

God 
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God by any thing they can per- 
form. A piece of do&rine which 
doth not feem to correfpond ve- 
ry well, either with thepaflage 
juft quoted* or with the exhor- 
tation of the fame apoftle, ad- 
drefled to the ThefTalonians, as 
follows >" We befeech you* 
•• brethren, and exhort you by 
V the Lord Jefus, that as ye 
* € have received of us how ye 
" ought to walk, and topleqfe 
4€ God, fo ye would abound 
€f more and more," And yet 
it muft be owned, that you ex- 
prefs great difapprobation of the 
condu& of fuch as think to be 
accepted of God, without the 
I 4. prac- 
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practice of what is good. I look 
upon this as a very happy incon* 
fiftency, refulting from the prin- 
ciples of that nature, which, 
(however you may depreciate and 
vilify it) is the excellent worh- 
manjhip of God, his rich and 
invaluable gift. 

A manner of preaching fo 
very oppofite to this leading doc- 
trine of the gofpel — that we fhall 
be dealt with according to our 
behaviour in the prefent ftate of 
trial and dtfcipline — appears to 
me fo contrary to the intention 
of preaching, that it is not like- 
ly I fhould receive much benefit 

from 
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from it : efpecially it is not likely 
as I confider it liable to the pro- 
ceding obje&ions. 

And now, Sir, I have given 
you my reafons for non-atten- 
dance upon your miniftry. It is 
not becaufe I have a dijlike to 
public worfhip. So far from it, 
I cannot help thinking it a mif- 
fortune to be thus debarred from 
what I efteem a great and de- 
firable privilege, I fhould re- 
joice to join with my fellow- 
ChrifHans in fuch worfhip as I 
think agreeable to the true fpirit 
of Chriftianity : but, were I to 
join with^w, I fhould, in ma* 

ny 
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fiy tnftances, wrong my con- 
fciencc: and, in barely giving 
attendance, I cannot avoid 
being burt> more or lefc, by 
what I hear- When I do at- 
tend, I endeavour to make the 
moft of what I approve, join in 
the worfhip where I can, and pay 
a particular regard to your fin- 
cerity and upright meaning. If 
it fhould be aflced, why I at- 
tended conftantly fo long ^ I did 
it, becaufe I was afraid of fet- 
ting a bad example, or rather 
what might be fo conftrued. 
But, on further confideration, 
there fcems no great reaibn to 
fear this, as it is well known* 

that 
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that I do not make the day a day 
of fkafurt: and i hope, and 
am perfuaded, that my abfencc 
is not fafpedscd to procee d from 
a dbfregard to reMgfan* 

In this letter, Sir, I have not 
(crapled to declare my fenti- 
ments of your opinions with a 
great deal of franknefs: yoa 
may poffibly think, too much. 
But the cafe required it. And 
I doubt not you would have been 
as free with my principles, if 
you had wrote to me on the fub- 
jeft. 1 had in view the ho- 
nour of God, and theChriftian 
feligion, as well as the juftifica- 

tion 
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tion of my own condudfc. I af- 
furc you, that I neither intend- 
ed, nor do intend, any thing 
like hofHlity: for, however 
much I may think you mi/laken, 
as a man I efteem and refped 
you* and have not defignedly 
failed to Jhrw my reipeft upon 
proper occafions, when you were 
either prefent or abfent. I now 
beg leave to offer you mybeft 
wiihes, and fubferibe myfelf, 

Reverend Sir, 

Your real friend, 

And very humble fervant, 

AN 
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PRIDE. 

JX7E define pride, an inordi* 
W nate Jelf-ejieem. This de- 
finition, I believe, is generally 
allowed. It feems properly to 
characterize every fpecies of this 
vice. One man efteems him- 
ielf on account of his birth, ano- 
ther values himfelf upon his 
riches, a third upon his under- 
Handing, 
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Handing, a fourth upon his 
knowledge. Now all thefe arc 
proud men : becaufe they efteem 
themfelves' on account of that 
which does not merit efteem. 
Efteem belongs only td virtue. 
Some very intelligent and know- 
ing perfons have perfuaded them- 
felves otherwife, and perhaps 
may be very unwilling to relin- 
quiffc their pcrfoafion. Thejr 
will readily grant, that no merit 
belongs to the rich man, nor 
any to the man of family : but 
to fay there belongs none to an 
exalted understanding, able ac- 
curately to inveftigate truth, to 
penetrate the recefTes of nature, 

to 
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to project and to accomplish 
mighty fchemes; to fey there 
belongs none ta a mind adorned 
with the acquisitions of Science 
and polite learning—*— this yo« 
will not eafily prevail on them to 
fay. It may be ? there is a very 
powerful argument why they 
Should not be prevailed on/ It 
maybe, info laying, they would 
reproach themielves, as having 
little or no merit, when they 
have long imagined they had a 
great deal. Be that as it may, 
to a candid mind (I doubt not) 
the pofition I have laid down 
will appear to be well founded. 
Whatever excellence refides in $ 

fine 
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fine underftanding, it isbutw** 
tural excellence ; and therefore, 
though in other refpedts different, 
in this thejame, as what we dif- 
cern in a graceful or beautiful/f- 
gure j which may belong either 
to the human fpecies, or to brute 
animals, or to things inanimate. 
It is true, there are fome weak 
people, who imagine they hate 
merit on account of external 
perfonal beauty; but no man 
was ever weak enough to fancy 
that merit ought to be attributed 
to thofe beautiful and graceful 
inanimate objedls which Nature 
prefents to our eyes. If we en- 
quire, wherein lies the abfurdity 

of 
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of attributing merit to thefe ? 
The anfwer is y it is abfurd to 
attribute merit to any creature, 
on account of natural excellence*. 
It follows, that no merit belongs 
to a man for the goodnefs of 
his underftanding ; and that 
whoever values himfelf upon this 
fcore, is a proud man. He cer- 
tainly efteems himfelf more than 
he ought, for, in this inftance, 
his felf-efteem is founded upon 
nothing -f-. And that know- 
ledge, 

# This will teach us what to think 
of mere conftitutional temper. 

. f What is here faid, relates only to 

that portion of underftanding which we 

K receive 
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ledge, confidered by itfelf, dofl* 
sot confer merit* appears from 
l?.ence; that i; is the motive 
which gives an action its natu~> 
ral colour. I labour to acquire 
knowledge*: and herein I da 
well, if my motive be good ; if 
bad, I do otherwife than well. 
Howbeit, I acquire knowledge, 
and of confequence merit, ac- 
cording to fome* But whatever 

receive from Nature. The reafoning 
that follows concerning knowledge, wilt 
equally apply to an improved under/landing* 
* The knowledge we get by chance* 
can never give us merit : we may full as 
reafonably think, that, among other 
ftrange chances, merit may accidentally 
belong to a tree or a cloud. 

we 
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we mibrit, we fufely cannot me- 
rit ejleem by doing ///. If wfc 
labour to acquire knowledge 
from a wifh to promote virtue^ 
and virtuous happinefs in our* 
felves and others, our ftiotive is 
good, and oht knowledge will 
imply merit *. If otir motive 
be the love of knowledge, for 
itsown fake, this motive is but 
ipecicrus. If our motive be the 
defire of making a parade in fci- 
entifie ornaments, while our 
foalifh fellow-creatures look on 
and wonder at our finery, it is 
plainly a' bad motive : and the 

* Not in itfelf, but as a virtuous ac- 
fuifithn* 

K 2 quef- 
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queftion will be, what is our 
demerit ? I fear it is truer than I 
wifh, that the two laft motives 
operate much more generally 
than the firft : yet truth requires 
me (and I readily comply) to fay 
that the laft feldom* if ever, 
operates alone. 

To every ingenuous perfon 
who is diipofed to think the love 
of knowledge for its own fake fbme- 
what better than a fpecious mo- 
tive, I would beg leave to offer 
the following queftions. Whe- 
ther it be not impoflible, that 
merit fhould belong to a perfon 
deflitute of all virtue ? Whether 

virtue 
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virtue ought not to influence our 
co&dudt particularly in articles 
of importance ? * Whether, if 
our condudk be not influenced by 
virtue in every fuch important 
article we be not criminal? *f* 
And, whether a courfe of ftudy 
and obfervation in purfuit of 
knowledge, be not fuch an im- 

* The good man is the difciple of 
ivifdom and virtui. In general, tbty 
confecrate his a&ions, his enjoyments, 
his fufferings. To them he hath refigned 
himfelf : and he is under their influence, 
even when he doth not advert to it. 

t We are informed by the moft re- 
fpttlablc authority, that, u to him tha 
* c knoweth to do good, and doth it not — 
f? to him it is/*." 

K 3 portant 
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portant article of conduit ? Each 
of thefe queftions, I apprehend, 
Riuft receive an affirmative an«* 
fwer. And if fo t it w>% only 
follows, that mere knowledge 
cannot confer merit ,— tyit alio, 
%h$t tfcofe whp have imagined it 
could, have been abfurd enough 
to fuppofe, we might derive 
merit from that very thing, 
which, independent of virtuous 
principle, neceffarily implies c ri- 

It fhould feem then to be the 
voice of truth, that efieem be-? 
longs only to virtue. And, that 
thofe who yalue themfelves on 

theip 
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their underftanding, or their 
knowledge, arc chargeable with 
inordinate Jelf-elleem, which is 
neither more nor lefs than Pride. 
Indeed it has been to me a mat- 
ter of great wonder, fo frequent- 
ly to fee underftanding, genius, 
and icience, placed in the fame 
rank with moral excellence* 

But, if it be a mark of pride 
to attribute merit to ourfelves, 
on account of any qualifications 
which are not of a moral nature, 
the over-rating thefe, at the fame 
time, is a mark of additional 
pride : for we are guilty of this 
vice, when we efteem our real 

L K 4 merits 
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merits as being greater than they 
are *. Indeed, I am afraid the 

quan- 

* Merit'isaword, which, in the ears 
of fome people, founds very harfh. It 
is very certain, however,* that virtue and 
merit cannot be feparated ; and* very re- ■ 
markable, that fome who cannot bear to 
hear merit attributed to any, will yet af» 
firm, without hefitation, that feveral of 
their friends are very worthy men. 
Strange ! that per for 3 (hould be the 
cjupes of fuch a palpable deluiion. 1$ 
there no one on earth wh6m you efteem £■ 
More than one, I doubt not. And do 
they not merit it ? If not, why then do 
you entertain fuch a refpeft for them ? I 
muft beg leave to fay, you could not do 
thtSy if you thought they did not merit it. 
And let it be obferved, we are often told 
in fcripture, that the great God approves 

to 
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quantity of virtue and merit in 
the world will appear to be much 

the virtue of good men. To mention 
only two inftances. The apoftle Peter 
fays in his firft epiftle, that patiently to 
fuffer wrong for well doing, is thank* 
worthy^ and acceptable with God. And 
Paul advifes the Hebrews to do good, 
and to communicate, for with fuch 
fecrifices God is well pleafed. Now I 
would hope there are but few, if any, fo 
prefumptuous as to (ay, that the all-per- 
fe£t Deity approves of what doth not de- 
ferve his approbation. Every being me- 
rits efteem in proportion to his virtue. 
But I would not be mifunderftood. Air 
though the good man be approved of God 
on account of his virtue, he doth not, he 
cannot merit eternal life. This is the 
gift of God, through Jefus Chrift our 
Lord. < 

•lefs 
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iefs than is apprehended, when 
we confider, that in judging of 
virtue, we mull entirely fubtraft 
all that which (though called 
virtue) owes its birth to the me- 
chanical influence of injiin£t y 
and happy circumftances. The 
veryeflence of virtue is wife and 
virtuous choice. But where there 
is little or nothing of this, it is 
poffible that very plaufible things 
may be done, and very plaufible 
habits acquired. A confideratioii 
(by the way) which ought to 
prevail on us refolutely to choofe, 
and fteadily to perfevere in a 
cotirfe of alike and generous 

g*od~ 
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go: duffs : — »and to beware pf tQQ 
much felf -afcription* 

There is another kind of 

pride, which is confidered by git 

as extremely hafe and odious J 

that which induces a perfcq to 

behave with haughtimfs and w» 

filence to his neighbour, who 

happens to be inferior to him in 

fortune, or parts, or knowledge 

tho' perhaps fuperior in worth. 

This kind of pride is indeed fo 

hateful, that one would wonder 

a man couid he guilty of ifc 

were there not fo many, and 

fuqh fhameful inftances. It is 

&& enornjity of the largqft fize> 

arid 
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and full of criminal madnefs^ 
It fuppofes a man to efteem him- 
felf poflefled of fo much excel- 
lence* as warrants him to tram- 
ple upon* and wound his neigh- 
bour, merely becaufe he is ima- 
gined, by this proud wretch, to 
want the excellence which him- 
felf poflefles. It is not fo great 
pride for a man to make himielf 
a God*. 

Who- 

* It fcarcely admits of a doubt, which 
is the, proudeft man ; he who imagines 
himfelf poflefled of' fufficient merit to 
render him a fuitable objeft of that ho- 
mage, which was paid by the antients to 
inferior Gods, or heroes; or he who ima- 
gines he has merit enough to juftify his 

arbitrary 
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Whoever is guilty of in- 
fult, makes his pride abundant- 
ly evident. But one may have tho 
misfortune to be called proud>; 
without meriting fuch a cen- 
fure. It may be a clear cafe, that 
a man has a better underftand- 
ing, and knows more than fome 
perfbns with whom he converfes. 
Is it, then, pride in him to 
think fo ? Surely no. Or fhould 
he refufe to acquiefce in their 

arbitrary infli&ifcn of pain and mifery. 
It is "probable that moft, if not all, of 
thofe who, in antient time, were guilty 
of the firft inftance of pride, were alio 
guilty of the laft. But it is plain, that 
the inftances are diftinfl: : and, I think, 
a* plain that they are not equally bafe. 

opinion, 
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opinion, preferring his owii> is 
it pride fo to do? they ifltfjf 
tery likely think it is, and fiy 
it is , yet they may be ttiiftakea* 
arid their cenfure confe^uently 
unmerited. He may take to 
himfelf no more than what pro- 
|>erly belongs to him. 

Many reckon it an undenia- 
ble proof of pride, if a perfofl 
fhew an impatience of contra- 
diction, though it be imperti- 
nent : or if he appear very fei>* 
fible of unkind and injurious 
treatment. Thefe mafks, in- 
deed, may prove him a defective 
philofopher, not having that 

dominion 
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dbminion over his temper ^which 
is devoutly to be wifhed : but 
how do they prove .him charge- 
able with inordinate felf-efteem ? 
A quick fenfibility of unkind 
and injurious treatment, feems 
to me to intimate nothing like 
k. Ncpbody thinks it a mark 
of pride, to feel pain when we 
receive a blow. It refults from 
the conftitution of our nature^ 
Now it is obvious, that, on the 
very fame account, the mind is 
affeded, more or lefs, with all 
unkind and injurious treatment, 
if natural fenfibility be encreafed 
by pride, it muft be thus. The 
man. imagines himfelf to have 

more 
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more merit than he has in reali- 
ty* and fuppofing the injury he 
receives to be great in proportion 
to his imaginary worth, he feels 
accordingly: and befides this, 
perhaps, he is hurt by an injury 
which has no exiftence, but in 
his proud imagination. A cha- 
racter that occurs too frequently. 
But it will never follow, that 
whoever is very fenfible of wrong 
done him, is guilty of pride. 
Nature has given. much more 
exquifite feelings to fome men, 
than to others : and unkindnefs 
and injury received (perhaps 
from a quarter whence we had a 
right to exped fomething very 

different) 
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different) may have rendered 
natural feelings more exquifite. 
Yet as it is the duty of every 
man, fo it is the practice of eve- 
ry good man, to rule his temper. 
With refpedt to an impatience of 
contradiction : — wrong is done, 
when contradiction is imperti^ 
hent. And it feems, the not 
fuffering wrong with perfect pa- 
tience, is no certain proof of 
pride. Nor is it, perhaps, if a 
man be impatient, when con- 
tradicted upon fufficient ground. 
It is true, he may think himfelf 
a perfon of fo much importance, 
as that his opinion ought not to 
be queftioned. And it* may be, 
L though 
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though there waa room for cot* 
tradi&ion, it was accompanied 
with a faucy and impertinent 
manner, which afle#ed him a 
little painfully. And it may he, 
alfo, that, after a great deal of 
labour to obtain truth, he i^ 
grieved to find he is obliged to 
fufpefthimfelfiaan-error. AxA h 
although the cafe ihould include 
both thefe laft articles, it is ve* 
ry evident the man, might not be 
proud. 

It fliould feem, then, to be 
true, that a man may think he 
has a better understanding, and 
more knowledge than fome per* 

fons; 
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jfans; that he may prefer his 
own judgment to theirs; that 
he may ihew impatience when 
contradi&ed ; that he may difr 
cover much fenfibility of unkind 
and injurious treatment;— and 
yet be chargeable with no pride : 
though it is exceeding probable 
it will be laid to his charge j for 
thde are marks, which many 
people think to exhibit undeni- 
able proof. 

Wouli> we be honeft to our- 
felves, we have much more op* 
portunity to know our own cha- 
racter, than any other perfpn 
can have. And Jelf-know!edge 
L 2 is 
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is our indifpenfible duty. With- 
out it, we can neither have virtue 
nor happinefs. But much of it is 
not to be acquired without dili- 
gent and conftant attention. And 
ourfelf-love being fo liable to put 
a bias on our judgment, we ought 
to proceed with great fobriety 
and cautioji. Now if, on due 
confiderati6n, we think our cha- 
rafter to be Jincerely good, we 
furely fhall think, • too, that 
we muft have been greatly, and 
inevitably influenced by inflinftive 
principles, and advantageous cir* 
cumflances. Let this keep us 
bumble. And, inftead of think- 
mg how great our merit is, we 

fhould 
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fhoUld do better, perhaps, to 
think how great is our bappine/s, 
encouraging ourfelves to make 
farther progrefs daily in the paths 
of wisdom : for "all her paths 
" are peace." But, if we con- ' 
fider ourfelves properly, it will 
be very extraordinary, if we find 
not many fhameful weaknefles, 
many faults. As another means 
of promoting humility, let us 
keep our eye much upon thefe. 
Wisdom will inform us, that 
they tarnifli and injure our cha- 
racter, and that they are enemies 
to our happinefs. Happy, in- 
deed, were it for us, would we 
L 3 hear 
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hear and obey htt voice * for hep 
voice is the voice of Heaven. 

« O ye children of men! 
' (faith fhe) would ye be bleft 
< with real delight, exert your- 
€ felves to remove thefe faults, to 
c conquer thefe weaknefles : and, 
' with the utmoft diligence, 
€ cultivate thofe amiable vir- 
c tues, which render ye like 
c your glorious Maker. But ye 
€ complain of natural frailty. 
€ True, ye are frail. Yet know 
€ ye not, ye to whom the eter- 
' nal father hath fpoken ! 
f Know ye not, that he hath 
' promifed to his frail offspring 

€ era- 



DN PRIDE. * 5 i 

* gtadoufly to confirm them for 
1 the worit of righteoufnefs* and 
' moft liberally to beftow on his 
«• dutiful children, that blift 

* which eyt hath not feen, which 

* tar hath not heard, which the 

* mind of man cannot conceive ? 
€ Hearken to my words, O mor- 
4 tals greatly beloved ! I am de- 

* legated to fpeak to you by the 
c benignant parent of na- 

* ture. Earneftly then, and 
' with humility, entreat his 

* bleffingj confide in him en- 
€ tirelyj gratefully, chearfully, 
4 joyfully obey him : and never, 

* never forget that " God is 
m love, and he that dwelleth 

L 4 in 
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" in love, dwelleth in God, and* 
€ God in him." So fhall ye attain 
€ the end of your being, which 

* is VIRTUOUS HAPPINESS. 

' And affuredly ye will remem- 
' ber concerning pride, that it 
was not made for man/ 



f 
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DIVINE LOVE. 

" \T 7 E love him(faith John, 
" W the excellent apoftle) 
€% becaufe he firft loved us." In- 
deed to his, even to our hea- 
venly Father's infinite love, we are 
indebted for the capacity of lov- 
ing any thing. How, then, can 
our thoughts be fo well employ- 
ed, or fo happily, as in confi- 
dering the invaluable inftances 
of divine love toward us. Such 
£ contemplation will enlarge the 

mind ; 
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mind i it will delight the heart 
with the fweet fentiments of 
gratitude, and with that fublime 
joy which (if not ftrangely de- 
praved) we muft needs derive 
from the view of original excel- 
lence and goodnefs* And O the 
happinefs of that man, who, 
thus " beholding the glory of 
" the Lord is transformed into 
44 his imager' 

Let us confider the earth on 
which we dwell. It is a mighty 
globe, which ftrikes us at firft 
with that variety of ornament 
which it wears upon its iurface. 
Sea and firm land, mountains, 

* plains 
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plains arid rivers, woods and* 
vales, herbage, and fruits, and 
blooms, are objects exceeding 
pleafant to the imagination. But 
it is a nobler pleafure we are con* 
fcious of, when contemplating 
the general frame of the world, 
or the ftru&ure of particular 
parts, or the harmony of the 
feveral parts with one another, 
we diicover (though imperfe&iy) 
the divine wisdom. And who 
is there among men, that are 
ftrangers to fcience, who is there 
even of thefe that perceives not 
the glorious and never ceafing 
bperafibf?, whereby fuch im- 
foenfe quantities of the watery 

element 
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element are raifed from the great 
deep, fufpended jri the atmo- 
iphere, thus conveyed round the 
globe, and fo gracioufly diftri- 
buted to every region, as not to 
drown, but to fertilize it ? Who 
of thefe perceives not the opera- 
tion whereby either the earth or 
the heaven is rolled round, eve- 
ry day, for the refreihment, and 
indeed for the life of the ani- 
mal and vegetable creation ? Or 
that other y from whence comes 
the circle of the changeful fea- 
£>ns ? Though the manner of it 
be concealed, the operation it- 
felf is evident. And it is the 
work of God. A work perpe- 
tually 
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dually going on, and, without 
doubt, particularly defigned, as 
being particularly calculated to 
arreft our attention. The world 
originally fprang from* divine 
love : and from the fame prin- 
ciple proceed all the benevolent 
operations of Nature. But the 
material world is not the objed: 
of benevolence. It would ne- 
ver have exifted, but for the fake 
of its inhabitants, to whom it 
affords a comfortable and happy 
dwelling. And who are its in- 
habitants ? They are innumera- 
ble beings, of different orders, 
all capable of enjoyment in va- 
rious degrees j the different or- 
ders 



°\ 
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tiers rifing one above another, ip 
the fcale of excellence and fell- 
city ; from the plant-like race, 
to us of human kind, who are 
fo far honoured and Wefts as to; 
conftitutc the Wgheft order of 
creatures with which we are 
converfant. Attend, O* man, 
fo highly favoured ! and behold 
haw the wifdom and power of 
thy Maker have contrived and 
executed his gracious purposes. 
Obferve how fuit "able a habitation 
.the earth is for thofe who dwell 
upon it. Here are birds curi- 
oufly formed and accoutred* to 
make their way with alacrity, 
foaring high above the ground* 

through 
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through the clement of air:— 
and here is the element of air 
provided for them. Here are 
itth* by their ftru£ure (of the 
mart artful and inimitable work* 
manflup) deftined to refide in 
the water ;— and here is the wa- 
ter provided for them. Here are 
Other creatures* by their frame, 
intended to walk or creep upon 
the land :— and here is the land 
provided for them. And, in 
like manner, is the earth adapt- 
ed to all its inhabitants* and 
they to it. Why is it not a 
quagmire, unable to fuftain our 
weight ? Why is it not an im- 
penetrable rock ? Why is it not 

one 
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one fandy defart ? Why is it not 
allfea ? Why is it not land only I 
Why is it not involved in darknefe, 
and frozen, inftead of being en- 
lightened, and embelliftied, and 
quickened by the fun's benig- 
nant rays ? Why is it not fcoreh- 
ed and confumed ? Although it 
be true, that animals cannot live 
without breathing — why is there 
provided a fluid fo fit for that 
purpofe ? Although their waft- 
ing bodies need often to be re- 
cruited, inftead offuch variety of 
food — why is any provided? 
Why is fuch a mighty power 
continually exerted to produce 
^ effect lb aftonifhin<j as the 

con- 
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Verfion of vegetable food into 
flefh, and blood, and bones, and 
mufcles, &c. an effed: which is 
continually taking place in our 
own'perfons ? Why fhould the 
food of an animal be palatable to 
him ? Why fhould the food af- 
ford any thing befide mere nu-v 
triment ? Why fhould it pro- 
duce thofe fine fpirits, whofe 
brifk circulation yields that joy, 
that hilarity which we fee in ma- 
ny animals ? Why are they en- 
dowed with fuch happy inftin&s 
for the prefervation and well-be - 
ing both of the individual, and 
the fpecies ? And why art thou, 
O man ! endowed with under- 
M ftanding 
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ftanding to confider thefc things? 
The anfwer to all fuch queftions 
is this :> » ■ ■ » b ecau£e the author 
of the world is a moft power*- 
fill, wife and benevolent being & 
even that infinitely good God, 
whom we, as Chriftians, pro- 
fefe to worfhip* 

Now, had the gracious At*- 
thor of the world conferred up*, 
on us of human kind, no more 
than a capacity for animal ea^ 
joyments, in common with other 
animal s> we ftiould have expe- 
rienced his bounty, as they do* 
though they are ignorant of itw 
But he. hath been far more li- 
beral 
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teral to us : haying prefented us 
with a ttajbniMe nature, and 
therein with a capacity for in- 
tellectual, fodal* and morale 
(which includes religious) hap- 
piftefs *. 

We 

* l*he pleafures of the imagination 
might have been mentioned, which, if 
they do not abfolirtdy depend upon in- 
telled* fcetn, however* to be our pe- 
culiar property, and withheld From the 
inferior animals, 'f'hefe pleafures right- 
ly managed (and every thing petvirud 
lofes its nature) have a very happy ten- 
dency to make the heart better, while 
they make it glad. Is it for nothing, that 
the world not only accommodates us 
with all the conveniencies of life, but* 
at the fame time, offers to the delighted 
M 2 imagi- 
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We have a very great plea- 
fure in confidering and compa- 
ring objedts, and judging of 
them. And, perhaps, thefe fa- 
culties are feldom more agreea- 
bly exercifed, than upon the 
phenomena of nature, of which 
we ourfelves make an eminent 
part. — Perhaps no ftudy is more 
generally pleafing. From hence,, 
too, efpecially from the ftudy 
of human nature, we derive the 
knowledge of morals, our hap- 

imagination its beautiful and fublime fee- 
nery ? No furely. From the ftudy of 
natural to the contemplation of moral 
beauty and fublimity, the progrefs is ea- 
(y and direft. 

pieil 
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pieft knowledge *. Nature and 
art together furnifh an infinite 
Variety of intelle&ual pleafures. 
And fometimes, where the ge- 
nius is unufually ftrong, the 
pleaiiire of invention is fuper- 
added. Aftonifhing are the in- 
stances of human invention, 
which make their appearance in 
a great city' : and, without doubt, 
great fatisfadtion had the curious 
artift in bringing his defign to 
pafs. 

Is there, in the form of a 
human being, who relinquifhes 

* It muft be confefled, indeed, that, 
without revelation, the moral fcieace 
would have been very imperfed. 

M 3 his 



i66 MEDITATION on 
his focial capacity ? He is mt a 
man. He has renmneed bis hu+ 
mdnity.~-*-^Tht (hocking dfeft 
of pride, or vanity, or felfe re- 
ligion ; or poffibly of all 'three, 
— Behold another wretch, who 
thinks to make his advantage of 
focicty, by praftifing fraud and 
injury \ — If the firft have quit- 
ted fociety voluntarily, it were 
devoutly to be wifhed, that this 
other fhould be driven from the 
focial part of mankind. Thefe 
happily experience how fweet 
are " the charities of father* 
f fon, and brother :" how pre- 
cious the fympathy of lovers 
and of friejids ; how tender the 

sniverfaj 
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uruverfal tic that hinds the fpe- 
cies together. Our gracious 
Maker intended we fhould de- 
rive much of our happinefe 
from benevolent affections, and 
benevolent offices done and re* 
ceived : we feel that he framed 
us with this view. But, as a 
focial creature, fupremely bleft 
is he whofe heart exults in the 
wideft communication of good. 

I APPREHEND, both OW fo- 

rial and intellectual adts, althcf 
they may be confidered feparate- 
ly> under thefe denominations, 
xnuft, at the fame time, of ne- 
ceffity, be likewife mQr^l : ft>r, 
M 4 it 
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it fhould feem, a moral agent 
can do nothing of importance, 
which is perfedtly indifferent, 
as being neither good nor evil. 
Our moral capacity is our high- 
eft -, and our moral happinefs 
our beft. As moral beings we 
are capable of difcerning, and 
doing what is right and good, 
and the contrary. That alfc 
which we underftand to be righ 
and good, we necefiarily ap< 
prove ; and what we underftam 
to be the contrary, we neceffaril 
condemn. From hence it is evi 
dent, that we muft pradlic 
righteoufnefs and goodnefs, i 
order to be happy. Howfhoul 

I 



DIVINE, LOVE. 169 
he be happy who isfelf-condemn-* 
ed? If juftice, fidelity, love, 
generality and gentlenefs towards 
others, joined with felf- com- 
mand, fobriety and purity with 
refpeci to ourfelves, will not en- 

fure happinefs they feem, 

however, to be tending that 

way. Yet if, being alone 

they fhould fail, when grafted 
upon religious principle, and 
connected with religious wor- 
fhip, they never can. Supremely 
to venerate the -eternal Father, 
to love him with unbounded 
gratitude, to truft in him with 
abfolute confidence, to hope in 
his mercy,, to rejoice in his good- 

nefs, 
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ncfs, and to be entirely devoted 
to his wife, and holy, and gra- 
cious will, paying him filial obe- 
dience in the pradice of all vir- 
tue— -——is to be Hffed*. 

Very 

* Or (hall we affirm, that the poet 
was egregioufly miftaken, when he faid, 
<€ Hope, love, and joy, (air pleafufe's 

•** fouling train, 
" Hate, fear, and grief, the family of 

" pain." 
Shall we declare that bleflbd is he that is 
unjufl, bafe, treacherous, cruel, envi- 
ous, wrathful, malicious ? He that is in- 
temperate and unchafte ? He that lives as 
if there were no God ; he that, there- 
fore, never meditates with delight on die 
divine excellence and goodnefs j he that, 
when finking under diftrefs (the heritage, 

more 
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Very various, indeed, are 
the advantages for improving 
their reafon, allotted to different 
men, at different times, and in 
different countries; as alfo at 
the fame time, and in the lame 
country : but all have fbme ad- 
vantages ; and he that has few- 
eft, if he makes a good ufe of 
them, though his happiaefs in 

more or lefs, of human kind) hath no 
/tlmighty Friend to fupp^rt him? If 
fo— then, indeed, are we Very ftrangely 
CQnftituted, and very much amifs : hut 
if (as we h^ve affirmed) the contrary he 
true — then is our frame and corvftitution 
good) and fuch as it -ought U be : — which 
fome well-meaning perfons fcem very un- 
willing to allow, 

the 
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the prefent life fhould not be 
very great, in the future it ihall 
be inconceivable to fuch beings 
as we are now. And this hap- 
pinefs, though not a Chriftian, 
he fhall derive from the grace of 
the gofpel. The Chriftian is 
enriched with the nobleft privi- 
leges'. And that Chriftian, who 
has little knowledge, befide 
what he has collected from the 
Bible, yet underftands his reli- 
gion, and is duly influenced by 
its heavenly principles — even he 
(in my apprehenfion) is poflefled 
of more real excellence, and 
real goodnefs, than the moft 

plaufible 
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plaufible philofopher, who is &> 
unhappy as to be an unbeliever. 

We are all the offspring of 
the glorious Deity, (as Paul de- 
clares to the Athenians) and he 
is kind and gracious to us alL 
But it feemed good to his infi- 
nite wrfdom, to diftinguifh fome 
of us from the reft, in a very re- 
markable manner. The fame 
apoftle affirms (Epift. to Galat. 
chap. 3.) that the gofpel was 
preached to Abraham, when it 
was faid to him, " in thy feecl 
" fhall all nations be bleffed :" 
and that the bleffing of faithful 
Abraham was intended to come 

upon 
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Upon the Gentiles by Jefus 
Chrift. In this chapter it is af- 
firmed alfo, that God made a 
covenant with Abraham* which 
covenant was confirmed iiiChrifi* 
and was ntvtf iifunnuUtd by the 
law. This covenant the apd- 
tie calls likewise the promife. 
And I think we are plainly given 
to underftand, that all profeffing 
Chriftians are btirs of this co- 
venant or promife, and the a • 
dopted children of God. Bc- 
caufc it is faid, " ye are all tie 
" children of God, by faith in 
** Jefus Chrift : for as many of 
u you as have beeti baptised 
" into Chrifi^ have put ob 

" Chrift 
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« Chrift— and, if ye be Chrift>, 

* € then are ye Kbrdkizrxisfeed, 

** and heirs according to the 

•* promifc." Now, unlefs all 

who ever were baptized into 

Chrift, were ibmewhat better 

than profeffing Chriftians, to 

Jucb % of neceffity, muft thefe 

inestimable privileges belong. 

Formerly the natural de£* 
cendants of Abraham (in the 
line of Ifaac and Jacob) were 
the fole heirs of the promife* 
The cafe, however, is now al- 
tered. They ftumbled at that 
ftumbling ftone [the true Mef- 
fiahj and thereby excluded 

them- 
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themfelves*. But we, Chriftian^ , 
are a chofen generation, a royal 
priefthood, a holy nation, a pecu- 
liar people : that we fhould fhew 
forth the praifes of him who hath 
called us out of the darknefs of 
Heathenifm into his marvellous 
gofpel-light. . We, in timepofl, 
were not a people ; but now are 
the people of God : we, in time 
pajl, had not obtained mercy; 
but now have obtained mercy. 
We Gentiles -f* formerly were 
without Chrift, being aliens 
from the commonwealth of If-- 
rael, and ftrangers from [or, ra- 

* ift Epift. of Peter, chap. ii. 
f Epift. to Ephef. chap. i. and ii. 

ther, 
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rather, to] the covenants of 
promife, having no hope [com- 
paratively] and without God in 
the world : but now in Chrift 
Jefus [under the golpel] we, 
who fome time were far off> are 
made nigb by the blood of 
Chrift. For he is our peace, 
who hath made both one ; and 
hath broken down the middle 
Wall of partition between us.— 
He came and preached peace to 
thfe Gentiles, who were/^r of, 
and to the Jews, who were . 
nigb ; [for the Relieving Jew& 
were never excluded] and thro* 
him we both have accefs, by 
one Spirit, unto the Father . ; 
N Now, 
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Now, therefore, we are no more 
Jlnmgers and foreigners y but/tf* 
law citizens qf the faints* aadgf 
the boujholdtf God. We Gen* 
tiles are now becofnejfc//<^H&^, 
and of the fame fady* and par- 
takers of the promise of Chi 
in Cbri/t, by the Gofpel. In- 
deed, we have much greater ad- 
vantages than the Jews had be* 
fi>re the. coming o# Chrift. We 
have a much clearer idea of the 
diipenfation of divine grace* 
We are favoured with a more 
gerfe&r and fpiritual dodrine*. 
whereby to regulate our hearts 
and lives: together with the 
mo& affecting example of our 

kind 
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kuid and condescending Re- 
deemer. We are begotten again 
unto a lively hope, by the re-* 
Airre&ion of Je&a Chrift from 
the dead, to an inheritance in- 
corruptible, undefiled, and that 
fadeth not away* Such are the 
inellimable privileges to which 
we Gentiles were chofen in 
Ghrift, before the foundation of 
the world, being predeftinated 
to the adoption of children *. 

* I wduld wifli ercfy Arrtiihian to 
eonfidcr, whether this be not a rational 
interpretation of St. Paul's do£trine? 
If fuch a one fhotfld look into thefe pa- 
pttt, I weald tog of htm to think, Whe- 
ther he can otherwife tolerably explain 
what is faid concerning eledtion and ptp- 
deftination. 

N 2 « £e- 
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€i Behold what wond'rous grace 
" The Father hath beftow'd, 

*' On finners of a mortal race, 
«« To call thctnfom of God! 

" Nor doth it yet appear 
€€ How great wemufl be made: 
€€ But, when we fee our Saviour 
" here, 
" We fhall be like our head. 

" A hope fo much divine, 
€C May trials well endure, 
' e May purge our fouls from fenfe 
" and fin, 
" AsChrifttheLordispure." 

To 
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To this end hath our moft gra- 
cious God and Father chofen 
us — that we fhould be holy, and 
without blame, before him, in 
love* ■ So fhall we not receive 
the grace of God in vain : — 
fo fhall we walk worthy of the 
vocation wherewith we are cal- 
led :— ib fhall we make pur cal- 
ling and election fure : — fo fhall 
we, in due time, attain bappi- 
nefs ineffable ^ and inconceivable* 

: We fee, then, in fome mea- 
jfare, how the Author of all 
good Jhath manifefled his love 
to us, both as men 9 and as 
Cbriflians. And will not Hea- 
N 3 ven 
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ven and Earth teftify their ab- 
horrence of our ingratitude, if 
wc love not him who hzihjlrft 
fb wonderfully loved us ?* Our 
gratitude will be beft declared, 
by our conftant endeavour to 
excel in all virtue and goodnefi. 
Particularly we fhaH do well to 
meditate much and attentively 
upon Ac works and the word of 
God* and then apply the know- 
ledge we gain to its proper ufe* 
Though it be only a fmall por- 
Uon> it will raider us wifer than 
the moft knowing phitofcpher* 
wi*o ads diflferently. Know-* 
k>dge A like money, is good oft* 
ly as it is applied. If it fewe 

no 
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no other purpofe, than to gra- 
tify vanity, or even curiofity, 
ignorance were better. But if, 
thereby, both the understanding 
and the heart be improved ; if 
it lead us to virtue, and to God-— 

its end is happily anfwered,- . 

Ami hence we gather what 
kind (A knowledge is moft va* 
luable. 

We ought to love God, be- 
caufe he firft loved us ; but not 
for that reafbn alone. It has 
been laid, indeed, that there is 
no inch thing as difinterefted 
bve. Thus much, however, 
it certain^ that we may have a 
N 4 de- 
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delightful complacency in con* 
fidering the character of a hu- 
man being* who is greatly ac- 
tive in promoting happinefs and 
virtue all around him, although 
we receive no other benefit from 
him, than what we derive from 
our reflection upon his amiable 
cjharafter; we may intereft our- 
felves in his welfare, we may 
rejoice in his profperity, wc 

may love him. Even fo may 

we think, with the moft de- 
lightful complacency, upon the 
character of the Deity, the 
bleffed Author of all virtue and 
excellence, and happinefs ; who 
is ever active to promote thefe 

through- 
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throughout the vaft creatipn, m 
the manner ,moft agreeable to -hi* 
infinite wifdom ; we may kite- 
reft ourfelves in his welfare, wq 
may rejoice in his profperity, 

we may love him not merely 

for the portion he hath allotted 
us, but — —for the immenfitji: 
of good which he has confer- 
red* and is always conferring, 
upon the innumerable orders of 
beings which inhabit the uni- 
verfe. O, then, let us look, 
with attention, on that part of 
the works* of God, which he 
hath exhibited to us ; and thus 
let us behc)ld, as in a faithful 
jnirror, original excellence and 

good- 
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goodnefs: and, beholding, let - 
us venerate and love. As Chris- 
tians, it will exceedingly I** 

come us. 

Are we Chriftians ? Let us 
afFe&ionately remember the wor- 
thy name whereby we are called : 
let us humbly recommend our- , 
felves to our heavenly Father, ! 
intreating him for his Spirit, and 
kind affiftance : with unceafing 
diligence let us labour, that we 
may approve ourfelves to him in 
all our conduft: let us give "• 
thanks continually for his grace, 
in Jefus Chrift, confeffing our 

fin) 
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fins and unworthinefs : and let 
us hope and rejoice in fads pata> 
Jial love for evermore. 



N. B. I would beg leave to 
tecommend it to the Reader, ta 
ftudy carefully the following, 
few, but excellent books ; if he 
fhould defire ta fee further into* 
thefubje&s which thefe paper* 
have flightly touched upon, 
Clarke's Scripture Do&rine of 
the Trinity. An Appeal to the* 
Common Senfe of all Chriftian 
People. Lindfey's Apology. 
Clarke on the Attributes, &c 
Woolafton's Religion of Nature 
Price on Morals. Locke on the 

Epiftles* 
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Epiftles. Taylor on the Romans; 
The fame writer on Original Sin. 
Alfo Taylor's Scripture Dodtrine 
of Atonement. To this laft 
gentleman I own myfclf greatly 
indebted, for his illuftration of 
the facred writings.— -On the 
fubjed of the Trinity, I think, 
the Appeal to the Common Senfe, 
&c. to be the book moft gene- 
rally ufeful, which I have feen : 
being happily intelligible to the 
plain underftandings of common 
Chriftians, altho' a book filled 
with argument, and ■ entering 
deep even to the bottom of tj^ 
fubjedh 
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